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SERMON LXX.

REGENERATION.

THE AGENT IN KEFFECTING IT. THE HOLY GROST.
HIS CHARACTER.

Not by works of righteousness, which we have done, bul ac-
cording to his mercy he saved us, by the washing of rege-
neration, and the renewing of the Holy Ghost.'T'xv. 111. 5.

I~ the six preceding sermons, I have considered the manner
in which we become interested in the redemption of Christ,
through free grace on the part of God, and on our part by
evangelical faith. The manner in which we become possessed
of this faith, is the next great subject of investigation in a
system of theology.

The text, after denying that we are saved by works of
righteousness, and declaring that our salvationis according
to tho micrcy of God, or through his free grace, asserts, that
this salvation is accomplished by the washing of regeneration,
and the rencwing of the Holy Ghost.

There has been no small dispute among divines about the
mecaning of the third phrase in this passage, the washing of
regeneration. Some have supposed it to denote baptism ;
and some to denote the same thing with the following phrase,
the remewing of the Holy Ghost: others have interpreted
it in other manners. The second interpretation which I
have mentioned, is, in my apprehension, the true one. If
baptism be intended, the passage is equivalent to the decla-
ration of our Saviour to Nicodemus; Except a man be born
of water and of the Spirit, he cannot see the kingdom of God.
He is born of water, or baptized indispensably in order to
his admission into the visible kingdom of God; and of the
Spirit, indispensably also, in order to his admission into the
invisible and efernal kingdom of God. As his admission
into the former is a symbol of his admission into the latter;
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2 REGENERATION. THE [SER. LXX.

so baptism, the means of his admission into the former, is
a symbol of regeneration, the means of his admission into
the latter. The difference between the two interpretations
which I have specified, will therefore be found ultimately
to be immaterial : the .one referring the phrase to the type,
and the other to the thing typified. On either scheme, it
must be admitted, that the apostle declares mankind to be
saved by regeneration. Regeneration is therefore that event
in the gracious providence of God, by which we become the
subjects of faith, entitled to justification, and consequently
heirs of salvation.

Inthe consideration of this subject, two things are in the
text presented to our inquiry: 3 S

I. The Agent of this work ; and,

1. The work itself.

The Agent in the work of renewing the human mind is de-
clared in this passage to be the Hory Gnost. Two things
are naturally presented to us by the mention of a person
sustaining so important a part in the economy of salvation ;
a part, without which all that has preceded would be wholly
defective, and exists to no valuable purpose.

I. His character ; and, :

1. His agency. ;

"The former of these shall now engage our attention ; and
my own views concerning it will be sufficiently expressed
in this position.

The Holy Ghost is a divine person.

It is well known to those who hear me, that various clas-
ses of men who profess to receive the Bible as the rule of
their faith, have denied this proposition ; viz. those who deny
the Deity of our Saviour.. The scheme of denial, however,
has in’ this case been materially different from that in the
other. In that, Deity was the object denied; in this, per-
sonality.” On all hands it is agreed, that the Holy Ghost is
acknowledged by Trinitarians to be a divine person ; but
by Unitarians only a divine attribute ; asserted sometimes
to be'the wisdom, but usually the power of God. “The chief
subject’of debate, therefore, between us and the Unitarians;
that is, those with whom e have the chief concern; viz.
the Ariansand Socinians; is, whether the Holy Ghost be a



SER. LXX.] HOLY GHOST. HIS CHARACTER. 3

person or an attribute.” In support of the Trinitarian doc-
trine concerning this subject, I observe,

1st. The supposition that the Spirit of God is an attri-
bute renders (e language of the Scriptures unintelligible
and unmeaning.

I have had occasion to take some notice of this fact for-
merly: it will be proper, however, to bring it up to view at
this time. For example'then, itis said in Acts x. 38, God
anointed Jesus with the Holy Ghost and with power. This
passage, read according to its real meaning, as interpreted
by the Unitarians, would stand thus, Gad anointed Jesus
with the holy power of God and with power. Rom. xv. 13,
Now the God of peace fill you with all joy and peace in be-
lieving, that you may abound in hope through the power of
the Holy Ghest : thatis, that yemay abound in hope through
the power of the holy power of God.. Ver. 19, Through
mighty signs and wonders, by the power of the Spirit of God ;
that is, mightly signs and wonders by the power of the power
of God. 1 Cor. ii. 4, In demonstration of the Spirit and
of power ; thatis, in demonstration of power and of power.

T will not intrude upon your patience by repeating simi-
lar passages any farther, as these are abundantly sufficient
for my purpose. It cannot be necessary.to bring proofs,
that the infinitely wise God can never have directed his
own word to be written in this manner.. No sober man ever
wrote in this manner. Nay, it may be confidently asserted,
that such a mode of writing was never adopted by any man
of any character whatever.

2dly. This scheme renders our Saviour’s account of the

blasplemy against the Holy Ghost unmeaning and incre-
dible.
. This account is given us in various places; particularly
Matt. xii. 31, Al manner of sin and blasphemy shall be
Sorgiven unto men; but the blasphemy against the Holy
Ghost shall not be forgiven unto men. Concerning this I
ohserve,

1st. That blacphemy cannot be directed agamst an at-
tribute. Evil speaking, or speaking in. a manner deroga-
tory to character, can be directed only against a percipient
being ; hecause such a being only is capable of perceciving,
or being in any way aflected by, the evil intended. 'When
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mankind speak evil against the word, sabbaths, ordinances,
works, names, or titles, of God, the evil is nothing, except
as it is directed against God himself; because he alone,
and not the things immediately blasphemed, can pereeive,
or be affected with, the evil which is spoken. Inthisman-
ner all men have understood the subject.

It cannot be therefore, that the Unitarians, when they
read this passage, supposed the blasphemy in question to
be directed against the power of God: they undoubtedly
consider it as directed against G od himself, through the me-
dium of this attribute. X observe therefore,

2dly. It is inconceivable, that blasphemy against God uni-
versally, and in all other forms, should be forgiven ; while
the blasphemy against his power can never be forgiven.

In the attribute of power there is plainly nothing which
is peculiarly sacred. It is shared alike by good and evil
beings ; and does not contribute at all to distinguish their
character, as moral beings, or to render them either good
orevil: it is in no sense the foundation, nor an ingredient,
of worth or moral excellence: it is not, and cannot be, the
object of love, nor praise: it is therefore incredible, and
certainly inexplicable, that all manner of blasphemy against
the whole character of God, particularly against his moral
character, should be forgiven; and yet that blasphemy against
this single, natural attribute should never be forgiven. So
far as the human understanding can discern, blasphemy
against the holiness, faithfulness, truth, goodness, and mercy,
of God would be more expressive of malignant opposi-
tion and of guilt in the blasphemer than blasphemy merely
againsthis power. St. John has declared, that God is love ;
that is, love is the essence, sum, and glory, of his moral
character, and of himsclf. Blasphemy against this perfec-
tion, we should, I think, irresistibly conclude to be more
heinous, than against any other attribute. - But, according.
to this scheme, blasphemy against the'power of God, a na-
tural attribute is so much more heinous than that whichis
directed against all other divine attributes; nay, than that
which is directed against God himself, and his whole cha-
racter, including this very attribute of power, together with
all others, as to be absolutely unpardonable; while all
other blasphemy can and will be forgiven. This, to say
the least, is incredible.

’
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If the Holy Ghost be a divine person, it would seem pro-
babls, that, if any sin is incapable of being forgiven, blas-
phemy against the Holy Ghost would be that sin. The
Holy Ghost is God, employed in his most benevolent and
wonderful work ; that of restoring holiness to the soul of
man ; in his most glorious character, that of the Sancti-
fier; in a work, demanding the supreme gratitude of man-
kind ; in a character, demandmﬂ' their supreme reverence
and love.

3dly. That the Holy Ghost is not an attribute is evident
Jrom Acts v. 3. But Peter said, Ananias, why hath Satan
Jilled thy heart to lie unto the Holy Ghost?

A lie is a wilful deception, and can be told only to in-
tellizent beings; because such beings only can perceive the
meaning of the declaration, with which the liar intends to
deceive; or, in other words, because such beings only can
receive the lieat his mouth. A child perfectly knows, that
he cannot lie to atree or an ox; because they must beun-
conscious of what he says. But an attribute is as uncon-
scious as a tree or anox; and although Gob perceives all
things, yet his power perceives nothing. A 'lie therefore
cannot, in the physical sense of possnblhty, be told to the
power of God.

4thly. All the attributes and actions of a person are as-
cribed to the Holy Spirit.

These are so numerous, and the varieties in which they
are mentioned are so numerous also, that T shall only spe-
cify themin the most summary manner.

The Spirit of God is said to strive. My Spirit shall not
always strive with man. Gen. vi. 3. )

To be sent forth.

Thou sendest forth thy Spirit, and they are created. Psal.
civ. 30. God hath sent forth the Spirit of his Son. Gal. iv. 6.
The Comforter, whom I will send unto you from the Father.
John xv. 26.

To move.

The Spirit of God moved upon the face of the waters
Gen i. 2.

'o know.

le Spirit searcheth all things, even the deep thmgs of
God. For what man knoweth the things of a man, stwve the

VOL. 111, C



6 REGENERATION. THE [SER. LXX.

spirit of a man whick is within him? Even so the things of
God knoweth no one, but the Spirit of God. 1 Cor. ii. 10,11.

Here let me ask, whether any man can conceive, that
knowledge, one essential attribute of God, can with any
meaning be said to be an attribute of power, whieh is an-
other? Or whether power can, in any words that have mean-
ing, be said to know any thing?

The Spirit of God is said fo speak. He shall not spealc
of himself : but whatsoever he sliall hear, thatshall he speak.
John xvi 13.

Then the Spirit said to Peter. Acts x.19. The Spirit
said to Plilip. Acts viii. 20. Let him that hath an ear hear
what the Spirit saith unto the churches. Rev. ii. 7. The Spirit
and the bride say come. Rev. xxii. 17.

To guide.

He will guide you into all the truth. John xvi. 13.

To lead.

For as many as are led by the Spirit of God, they are the
sons of God. Rem. viii. 14.

To help.

The Spirit helpeth our infirmities. Rom. viii. 26.

To testify.

The Spirit itself beareth witness wath our spirit, that we
are the children of God. Rom. viii. 16. But when the Com-
Sorter is come, even the Spu it of truth, he shall testify of me.
John xv. 26.

To reveal.

As it is now revealed unto his holy prophets and apostles
by the Spirit. Eph. iii. 5. But the Comforier shall teack you
all things, and bring all things to your remembrance, what-
soever I have said unto you. John xiv. 26.

To search. y

The Spirit searcheth all things. 1 Cor. ii. 10.

To have amind or pleasure.

He that searcheth the hearts knoweth what is the mind of
the Spirit. Rom. viii. 27.

To prophesy.

. He shall shew you things to come. John xvi.13. Now the
Spirit speakell expressly, that in the latter times some skall
depart from the faith. 3 Tim. iv. 1.

To intercede.
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The Spirit maketh infercession for us with groanings,
which cannot be uttered. Rom. viii. 26.
To give gifts.

. For to oneis given by his Spirit the word of wisdom; to
another, the word of knowledge ; to another, faith; to an-
other, the gifts of healing ; to another, the working of mira-
cles, &c. 1 Cor. xii. 8—10.

To work in the soul of man.

All these worketh one and the same Spirit, dividing t
every man as he will. 1 Cor. xii. 11. :

To work miracles.

Through mighty signs and wonders, by the power of the
Spirit of God. Rom. xv. 19.

To sanctify.

Ye are sanctified by the Spirit of our God. 1 Cor. vi. 11.

To quicken, or give life.

1t is the Spirit that quickeneth. John vi. 63. Put to death

in the flesh, but quickened by the Spirit. This is spoken of
Christ. 1 Pet. iii. 18.

To be pleased.

It seemed good to the Holy Ghost, and to us. Acts xv.28.

To be vexed.

They rebelled and vexed his Holy Spirit. Isa. Ixiii. 10.

To be provoked, to be resisted, and to be grieved.

That all these things should be said of an attribute, par-
ticularly of the attribute of power, will, I believe, be ac-
knowledged to be incredible. Thatthey should be dictated
by God himself, and be the common language in which
this attribute, or any attribute, is described in his word, is,
I think, impossible. The language of the Scriptures is in
all other cases, except those in which it involves the Deity
of the Son and the Spirit, the language of common sense ;
the plain, artless language of nature. 'Why should it not
beso here? Why should these two cases be, uniformly and
solely, exceptions to that law, by which all the remaining
language of Scripture is governed? Why should the scrip-
tural writers, whenever these subjects come before them,
and then only, desert their native style; that which alone
they use on all other occasions ; and adopt one totally new
and singular? Why should this be done: by any writer?
Such a case; it is presumed, cannot he found in the w orld

c 2



8 REGENERATION. THE [SER. LXX.

except in these two instances. 'Why should it be found in
so many of these writers? Why should it be found in every
scriptural writer? Why, above all, should .it be foand in
the language of Christ himself? Still more ; whence could
these writers be induced to depart from their customary
style, whenever they had occasion to speak of these two
subjects, and adopt such language as renders their real
meaning obscure; and not only obscure, but unintelligible ;
and not only uniatelligible, but so utterly lost in the strange-
ness of their phraseology, that almost all their readers,
, and among them the great body of the wisest and best, have
totally mistaken the real meaning, and derived {rom this
very phraseology a meaning infinitely different? Can this
be supposed to have been accomphshed by the immediate
providence of God himself, when disclosing his will to man-
kind councerning subjects of infinite importance? Yet the
Unitarians must suppose all this, or give up their scheme.
But it is replied, that ““ the language of the Scriptures is
highly figurative; and that among the figures used, bold per-
sonifications hold a distinguished place. Among these, we
Jind the attributes of God personified. For example, in the
Proverbs of Solomon, particularly in the eighth chapler, we
Jind the divine WispoM represented as a living agent, pos-
sessing a variety of other attributes, and performing such
actions as are elsewhere ascribed to the Spirit of God.”
This answer is the oniy specious one which has been,
or, it is presumed, can be, made to the arguments alleged
above. Ishall thercfore consider it particularly ; and reply,
In the first place, that this personification of IVrsdom is
exhibited in amimated and sublime poetry. r
In such poetry, and in the lofiier strains of eloquence;
we are to look, if any where, for bold figurative language.
The whole tenor of the discourse here procecds from ‘an
enkindled imagination and ardent feelings. In this state of
mind, nature instinctively adopts figurative language and
bold images; and readily imparts life, thought, and action,
to those objects, the contemplation of which has excited the
peculiar elevation. 'With the writer, the reader, in all such
cases, readily coincides. The dullest man, in the dullest
frame, easily catches the inspiration; and not only admits
without hesitation the propriety of this langnage and these
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images, but regards them as the only things which are pro-
per, natural, and suited to the strain of thought.

But on ordinary occasions, which furnish nothing to raise
the mind above its common, cool level, such a mode of
writing is perfectly unnatural; is at war with the whole
tenor of thought; and can be the result of nothing but an
inexplicable determination to write extravagance and pro-
duce wonder. Not an example of this nature can be
found in the Scriptures, unless it be this which is now in
debate. g ‘

Here this language and these images are adopted, if they
are in fact adopted at all, on the most ordinary occasions
inferring the most tranquil, even, uninterested, state of the
writer; in the simplest narratives, and the most quiet dis-
cussions. Who would look for a personification in such
instances as the following. The Spirit said unto PETER ;
The Spirit said unto Puivie; The Spirit caught away
Puinie; Now the Spirit speaketh expressty : It seemed good
lo the Holy.Ghost, and to us ; together with a vast multi-
tude of others, exactly resembling these in their nature ? If
personifications are to be used in such cases, in what cases
are they not fo be used? And in what cases are we to use
simple language?

To complete the strangeness of this representation, the
Greek masculine pronouns and relatives are, in a multitude
of instances, made to agree with the neuter substantive,
Mvevpa, Spirit; a mode of personification, in all other cases,
absurd ; and here, to say the least, inexplicable.

2dly. The Wisdom spoken of in the Proverbs, is also areal
person, and not an ettribute; viz. the Lord Jesus Christ.

This has been the unwavering opinion of the great body
of divines: of most, I believe, if not all, who are not Uni-
tarians. Christ, as I apprehend, challenges this character
to himself, Matt. xi. 19, Wisdom is justified of her children.
St. Paul, in 1 Cor. i. 24, attributes it to him directly, when
he says, Christ the wisdom of God; and in verse 30; when
he says, Who of God is become unto us wisdom ; and in Col.
ii. 3, where he says of Chnst In whom are hzd all the lrea-
sures of wisdom. :

That the attribute wisdom is not meant by Solomon, in
this chapter, is completely evident from the fourteenth verse
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Counsel is mine, and sound wisdom. Now it is impossible
that wisdom should possess wisdom: the possessor and
the thing possessed being, by physical necessity, two things,
distinct from each other. Itis also evident from the whole
tenor of this chapter, as well as from several other parts of
the discoursec in the beginning of this book, particularly
chap.i.20—33; on which, however, I can dwell no longer
at the present time.

3dly. Should it be still supposed, that the attribute of
wisdom, and not Christ, is intended by SoLoMON ; the pas-
sage, even if it were not poelical, would not involve such
absurdities and difficulties, as are involved in the supposition
that the Holy Ghost is an atiribute personified. An exten-
sive comparison of these two subjects cannot be expected
on the present occasion : suffice it to say, that wisdom is
not said to appear in a bodily shape, is not introduced, in
form, as an agent in the common concerns of life; is not
spoken of by one living being, when discoursing of another
living being, as a third living being, united with the other
two in the transaction of real business; is never introduced
in the Scriptures, in plain prose, as speaking, hearing, com-
manding, quiding, sanctifying, and universally doing such
things, as can be attributed only to a living person : yet it
must strike every person, that, as wisdom is an attribute in-
volving consciousness and perception, all these things, and
others like them, might he attributed to it with much more
propriety than to the attribute of power.

5thly. The Holy Ghost is a divine person.

There will probably be little dispute concerning this de-
claration among those who acknowledge that the Holy
Ghost is a person. The things which are said concerning
the Spirit of God are so plainly such, as evince infinite per-
fection, thatfew persons, probably none who admit the per-
sonality of the Spirit, will deny his Deity: still it will be use-
ful, on this occasion, to exhibit several proofs of thistrath.

; (1st.) The names of God are given to the Holy Ghost in
the Scriptures.

Now the Lord is that Spirit. 2 Cor. viii. 17. This is a di-
rect affirmation of St. Paul, that the Spirit is God.

For who hath known the mind of the Lord ? and who kaa
been his Counsellor ? Rom xi. 34.
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For who hath known the mind of the Lord, that he may
instruct him? 1 Cer. ii. 16.

Both these passages arc quoted from Isa. x1. .13, Whe
kath directed the Spirit of the Lord, or being, his counsellor,
hath taught him?

Awnd the Lord direct your hearts znto the love of God, and
inlo the puatient waiting for Christ. 2 Thess. iii. 5. Here
the person addressed in prayer, is plainly a distinct person
from those mentioned by the names God and Christ, and of
course is the Spirit of God ; to whom, throughout the Scrip-
tures, the office of directing the hearts of Christians to their
duty,is every where ascribed.

Peter, Acts v. 3, 4, says to Ananias, Why hath Satan
Jilled thine heart to lie unto the Holy Ghost? Why hast thou
conceived this in thine heart ? Thou hast not lied unto men,
but unto Ged. Here the Holy Ghost is called God by the
apostle in as direct terms as are conceivable.

Actsiv. 24, 25, They lifted up their voice to God with one
accord, ani caid, Lord, thou art God, who hast made hea-
ven, and earth, and the sea, and all that in them is.

Who by the mouth of thy servant DAvID hast said, Why
did the Heathen rage, and the people imagine a vain thing?

Acts i. 16, Peter says, The scripture must needs have
been fulfilled, which the Holy Ghost spake by the mouth of
Davip. The Holy Ghost is therefore the Lord - God who
spoke by the mouth of David.

(2dly.) The attributes of God are ascribed to the Holy
Ghost.

Eternity.—Chvist, who through the elernal Spirit once
effered himself to God. Heb. ix. 14.

- Omnipresence.— Whither shall I go from thy Spirit?
Whither shall I flee from thy presence? Psal. cxxxix. 7.

Your body is tke temple of the Holy Ghost ; that is, the
Lodies of all Christians. 1 Cor. vi. 9.

Omniscience.—The Spmt searchell all things, even the
deep things of God. 1 Cor. ii. 10.

Even so the things of God knoweth no ore, but the Spirit
of God. 1 Cor. ii. 11.

Holiness.—Th Holy Ghost ; the Holy Spirit ; the Spirit
of holiness. Passim.

Grace.—Hath done despite to the Spirit (fgra(‘c Heb.

x. 29.  Sec alse Zech. xii. 10. '
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Truth.—The Comforter,the Spirit of truth. Johnxiv.17.

Glory.—The Spirit of glory and of God resteth on you.
1 Pet. iv. 14.

Goodness.—Thy good Spirit. Neh. ix. 20. Thy Spirit is
good. Psal. cxliii. 10.

Power.—The power of God, as exerted in working signs
and wonders, is ascribed to the Holy Ghost throughout the
New Testament.

(3dly.) The actions of God are ascribed to the Holy
G HosT.

" Creation.—By his Spirit ke garnished the heavens. Job
xxvi. 13. The Spirit of God hath made me. Job xxxiii.
4: sec also Acts i. 24, 25, compared with Acts i. 16.

Working miracles, which, as you know, is either a sus-
pension or counteraction of the laws of nature, or of the di-
vine agency operating conformably to those laws; and is
thevefore, with peculiar evidence, an act of God himself.
This, as I have already remarked concerning the power
exerted in it, is throughout the New Testament ascribed to
the Holy Ghost. ‘

Inspiration.— Holy men of God spake as they were moved
by the Holy Ghost. 2 Pet. i. 21.

Giving life.—1It is the Spirit that quickeneth. John vi.
63. Put to death in the flesh, but quickened by the Spirit.
1 Pet. iii. 18. He that raised up Christ from the dead
shall also quicken your mortal bodies by his Spirit that
dwelleth in you,

Sanctification.—This also is ascribed to the Holy Ghost
uppropriately throughout the New Testament.

Instances of the same general nature might be easily in-
creased in numbers, and the proofs might be easily multi-
plied to a great extent; but as discourses, so extensively
made up of detached passages of Scripture, are apt to be
less interesting than could be wished, I shall desist.

(4thly.) The Holy Ghost is a divine person, because he is
united with the Father and the Son in the baptismal service,
and in the blessing pronounced upon Christians by St. Paul.

I have mentioned these subjects together, because they
have some things in common : yet there are also some things
in which they differ. Go, and teach all nations, said our
Saviour to his apostles, baptizing them in the name of the
Fathers and of the Son, and of the Holy Ghost.
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The grace of our Lord Jesus Christ, says St. Paul to the
Corinthian chureb, and through them to all Christians, and
the love of God, and the communion of the Holy Ghost, be
with you all.  Awmen.

In the commission here given by Christ to his apostles,
it is impossible that an attribute should, with propriety or
meaning, be joined with persons; or a creature with one or
more divine persons. No absurdity can strike the mind
with more force, than that Christ should direct the apostles
to baptize in the name of God the Father, and of the Son,
and of the Divine Power. Nothing but impiety can, so far
as I see, be contained in a direction to baptize in the name
of God, and of a creature. What creature would dare to
associate himself with God in such an act of authority, and
thus presume to ascend the throne of his Maker? The same
things are equally true concerning the form of blessing above
recited. Can St. Paul be supposed to have united eithera
creature, or an attribute, with the eternal God in this solemn
service? What blessings could either of these hestow?
Both the creature and the attribute considered by themselves
are, in this view, nothing.

But this form of blessing is a prayer; and is addressed
cqually to the Father, the Son, and the Holy Ghost. Can
St. Paul have addressed a prayer cither to an attribute, or
to a creature?

Farther, the blessing prayed for from the Holy Ghost is
commaunion, or fellowship. The request for this blessing
involves therefore the declaration, that the Holy Ghost will,
if the prayer be granted, be present with all those for whom
this communion is supplicated, and present with that in-
fluence which is the source of spiritual and immortal life.
In other words, the Holy Ghost is here exhibited as omni-
present; and as every where possessing, and at his plea-
sure communicating, life here, as the commencement of life
hereafter.

I shall conclude this discourse with observing, that the
divinity of the Spirit of Truth furnishes Christians with the
most solid foundation for gratitude and joy. It will be seen,
in the progress of these discourses, that he is the sum of all
the moral blessings introduced into this world by the me-
diation of Christ. He sanctifies the soul; brings it out of
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darkness into marvellous light ; improves it in holiness;
conducts it through the temptations and dangers of thislife ;
furnishes it with every gift and grace; prompts it to all vir-
tue and excellence ; and fills it with all spiritual enjoyment.
For this great work he is abundantly qualified by the pos-
session of infinite perfection; of all that is great, and all
that is good. In this world he commences and carries it
on: in the future world he advances. it to absolute perfec-
tion. Through the ages of eternity he will supply, enrich,
and adorn, the soul with endless virtue, as the means of
endless happiness and glory.

SERMON LXXI.

TESTIMONIES TO THE DOCTRINE OF THE TRINITY,
FROM THE ANCIENT CHRISTIANS, JEWS, AND HEA-
THENS.

Come ye near unto me, hear ye this; I have not spoken ir
secret from the Leginning ; from the time that it was,
there am I: and now the Lord Ged and his Spirit hatle
sent me.—IsA. XLviit. 16.

IN the last discourse I considered the personality and divi-
nity of the Spirit of God. In a series of discourses, for-
merly delivered, I considered the Divinity of Christ. 1If
the arguments alleged in those discourses are as conclusive,
as they appcar to me, they prove the existence of a TRi-
NITY, or three persons in one God.

The proof of this doctrine must unquestionably be derived
from the Scriptures alone. But, when a doctrine of this ex-
traordinary nature is presented te the mind, we naturally
feel a strong curiosity te know the manner in which the
same doctrine has been regarded by others ; particularly by
such as have lived before us, and peculiarly by the ancient
members of the Jewish and Christian churches. Nor is
this a matter of mcre curiosity. It the doctrine of the Tri-
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nity were now first discovered by mankind to be contained
in the Scriptures, the words being supposed to have re-
mained always the same, we should undoubtedly be sur-
prised to find that those passages, which in our view clearly
contain this doctrine, had never been understood by others
in the same manner.as by ourselves: particularly we should
be inclined to doubt the soundness of our own interpreta-
tions, if we found the Jews construing such passages in the
0Old Testament, and the early Christians in the New, in a
manner totally different from ours. 'Were such the fact, we
should, I think, very naturally suspect our own mode of
construction: for.we could not easily believe, that the
Jewish church was always ignorant of this doctrine, if it
was really taught by the prophets; nor the early Christian
church, if it was decisively communicated by the apostles.
It will be easily seen, that the {ime in which those lived, to
whom an appeal of this nature is made, must be important,
as well as the characier of the witnesses. 'The more ancient
the witnesses are, other things being cqual, the more va-
luable must be their testimony; and such testimony, if
really ancient, and at the same time explicit and decisive,
cannat fail of yielding material satisfaction to cvery rational
inquirer,

Nor is the testimony even of Heathens, concerning this
subject, to be disregarded. If we find that the ancient
Heathen nations generally, or in most or all instances in-
dependently of any acquaintance with the Scriptures, have
holden the doctrine of a triad constituting a monad, that is,
a supreme God who was one in one sense, and three in ano-
ther ; we cannot easily avoid the conclusion, that they de-
rived this doctrine from a single source, and that that source
was revelation. The doctrine plainly lies wholly out of the
course, I think I may say out of the reach, of human thought.
There - is therefore no reason, why we should believe it to
have been invented by man : much less is there any reason
to suppose it invented by men, in so many different nations,
and in such circumstances of barbarism, as almost preclude
the invention of any philosophical doctrine. 'The source
of the doctrine must therefore have been onc; and that a

revelation cxisting before these nations were separated from
cach other.
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In the text, a person declares concerning himself, I have
not spoken in secret from the beginning ; from the time that
it was, there am I: and now the Lord God, in the original
the Lord JEHOV AH, and his Spirit hath sent me.  The per-
son, speaking in this verse, is in the second verse called Je-
Lovah of Hosts,or Jehovah God of Hosts. And in the twelfth
verse he says, I am he; I am the first: I also am the last.
Mine hand also hath laid the foundation of the earth ; my
right hand hath spanned the heavens. When I call unto
them, they stand up together. The person speaking in the
‘text,is then JEnovan ov Hosts; the first and the last;
the Creator of the earth and the heavens. And this person
says, And now the Lord JEHoV Al and his Spirit hath sent
me ; or, more probably, The Lord JEHOVAH hath sent me
and his Spirit. Origen, as quoted by bishop Lowth, com-
ments on this passage in this manner: ¢ Who is it that
saith, in Isaiah, ¢ And now the Lord hath sent me and his
Spirit?’ in which, as the expression is ambiguous, is it the
Father and the Holy Spirit who have sent Jesus? or the
Father, who hath sentboth Christ and the Holy Spirit? The
latter is the true interpretation.” This opinion of Origen
appears to be just; because we no where read in the Scrip-
tures that Christ was sent by the Spirit; but every where,
that both Christ and the Spirit were sent by the Father,
called in the text the Lorp Gon. To the present purpose,
however, this difference of interpretation is wholly imma-
terial. Whether the Spirit send, or be sent, he is equally
determined to be a living agent; sincein the physical sense
it is impossible, that any other being should either send, or
be sent. Inthe text, then, the doctrine ofa TRINITY is di-
rectly declared by a person, styled JEHOVAH oF Hosts.
Let us now see what countenance this doctrine receives
from the sources which I have specified above.

It will not beimagined, that in the compass of such a dis-
course any thing more can be done, than merely to make a
mederate selection of the testimanies referred to. For
those which I shall mention, I am chiefly indebted to bishop
Bull, doctor Jamieson, Mr. Maurice, and the Asiatic Re-
scarches: and it is believed, that they will be sufficiently
numerous and sufficiently explicit to satisfy a mind willing
to receive the truth.
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I. To the pre-existence of Christ the following testimonies
must, I think, be regarded as complete.

Ist. Justin Martyr, who flourished in the year 140, and
was born about the close of the first century, declares Christ
to have been the person who appeared to Abraham under
the oak of Mamre; and asserts that the person here called
Lorb, or JEHOVAH to whom Abraham prays for Sodom,
and who, in the next chapter, is said to rain fire and brim-
stone on the cities of the plain, was no other than Christ.
He also asserts that Christ appeared to Moses in the bush.

2dly. Irenseus, who flourished in the year 178, declares,
that Christ, as God, was adored by the prophets; was the
God of the living, and the living God ; that he spoke to
Moses in the bush; and that, afterward, the same person
refuted the doctrine of the Sadducees concerning the resur-
rection of the dead. He farther says, that Abraham learned
divine truth from the Logos, or Word of God. :

3dly. Theophilus of Antioch, who flourished in the year
181, declares, that Christ, assuming ro mposwrov rov warpoc,
the character of the Father, that is, the divine character,
came to Paradise in the appearance of God, and conversed
with Adam.

4thly. Clemens Alexandrinus, who flourished in theyear
194, exhibits Christ as the author of the former precepts
and of the latter; that is, of the Scriptures of the Old Tes-
tament and of the New; deriving both from one fountain.

Sthly. Tertullian declares, that it was the Son of God
who spoke to Moses, and who appeared, that is, as God, at
all times; that he overthrew the tower of Babel, con-
founded the languages of men, and rained fireand brimstone
on Sodom, and Gomorrah. He calls him Dominus a Do-
mino; and he says, that he only and alway conversed with
men from Adam down to the patriarchs and prophets, in
visions and dreams; and thatno other God conversed with
men, beside the Werd, who was afterward to be made flesh.

I1. That Christ was the Creaior of the world, in the view
of the ancient church, the followmg testimonies satisfac-
torily prove.

Ist. Barnabas, who, as you well know, was a companion
of the apostles, and could not but know their views of this
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subject, says, in an cpistle of his yet remaining, ¢ The sun
in the heavens was the work of the Son of God.”

2dly. Hermas, also a companion of the apostles, says,
that « the Son of God was more ancient than any creature ;
sceing he was present with the Father at the creation of the
world.”

3dly. Athenagoras, who flourished in the year 178, says,
that ¢ by Christ,and through Christ, all things werecreated;
since the Fatherand the Son are v, one thing, one substance.”

4thly. Justin Martyr declares, that ¢ more than one di-
vine person are denoted by the phrase, The man is become
as one of us ; and that one of these is Christ.”

5thly. Clemens Alexandrinus says, “ The Logos is the
universal architect;” that is, the maker of all things.
He farther says, *“ The Logos is the creator of men and
of the world.” He also speaks of the Logos as the uni-
versal Ruler and Instructor.

III. That Christ was truly God, in the view of the
ancient church, will fully appear from the jfollowing tes-
timonies:

1st. Clement of Rome, who was a companion ofthe apos-
tles, calls Christ « the sceptre of the greatness of God,” and
says, “ he had it in his power to have come with pomp and
magnificence, but would not.”

2dly. Polycarp,a disciple of St.John, when at the stake,
addressed a prayer to God, which he concluded in this
manner ; “ For all things I praise thee, I bless thee, I glo-
rify thee, together with the eternal and heavenly Jesus
Christ; with whom, unto thee, and the Holy Spirit, be glo-
1y, both now and for cver, world without end.  Amen.”

3dly. Justin Martyr declares, ‘ that Christ, the first-born
Word of God, exists as God ; that he is Lord and God, as
being the Son of God: and that he was the God of Israel.”

He also.says, ¢“ We adore and love the Word of the un-
begotten and invisible God.” And again, “ Him (the Fa-
ther of righteousness), and that Son who hath proceeded
from him, and the prophetical Spirit (that is, the Spirit of
inspiration), we worship and adore.”

This doctrine also, Trypho, his Jewish antagonist, admits
as the doctrine of the Gentile Christians generally.
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- 4thly. The church of Smyrna, in their cpistle to the other
churches concerning the martyrdom of Polycarp, in which
the above-mentioned doxclogy is quoted, says, * We can
never forsake Christ, nor worship any other ; for we worship
him as being the Son of Ged.”

Sthly. Athenagoras says, ¢ The vove kat Aoyog, mind and
Word of God, is the Son of God;” and, “ We, who preach
God, preach God the Father, God the Son, and the Holy
Ghost; and the Father, the Son, and the Holy Ghost are
One.”

Gthly. Tatian, bishop of Antioch, who flourished in the
year 172 says, “ We declare, that God was born in human
form.”

7thly. Melito, bishop of Sardis, who flourished in the
year 177, says, ¢ We arc worshippers of one God, who is
before all, and in all, in his Christ, who is truly God the
eternal Word.”

8thly. Theophilus, bishop of Antioch, says, * The three
days before the creation of the heavenly luiinaries, repre-
sent the Trinity; God, and his Word, and his Wisdom.”

9thly. Clemens Alexandrinus prays to Christ to be pro-
pitious, and says, ‘ Son and Father, both one Lord,
grant that we may praise the Son, and the Father, with the
Holy Ghost, all in one ; in whom are all things, ¢hr ough
whom are all things in one, through whom is eternity, of
whom we are all members, to him, who is inall things good;
in all things beautiful, universally wise and just, to whom
be glory, both now and for ever. Amen.” He also says,
““ Gather together thy children, to praisein a holy mamner, te
celebrate without guile, Christ, eternal Logos, infinite age,
eternal light, fountain of mercy.”

10thly. Tertullian says, ¢ The name of Christ is every
where believed, and every where worshipped, by all the na-
tions mentioned above. He reigns every where, and is
every where adored.  He is alike to all a King, and to all
a Judge, and to all a God and a Lord.”

Again, ““Behold all nations henceforth emerging from the
gulf of error to the Lord God the Creator, and to God his
Christ.”

Tertullian also declares, that, < Tiberius receucd ac-
counts from Palestine, of the things which manifested the
truth of Christ’s divinity.’
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To thesc Christian testimonies, all of the twe first centu-
turies, I shall subjoin a few others, out of multitudes, which
belong toalater period.

The testimony of Origen, in his comment on the text,
has been already seen. He also says, ¢ We (Christians)
worship one God, the Father, and the Son.”

He farther says, ““ Now, that you may know the omnipo-
tence of the Father and the Son to be one and the same, as
he is one and the same God and Lord with the Father, hear
what St. John hath said in the Revelation. ¢ These things
saith the Lord, which is, and which was, and which is to
come, the Almighty.” For who is the Almighty that is
to come, but Christ?”

He also mentions the Christians, as saying, ¢ that the
Father, the Son, and the Holy Spirit, are eone God ; and
speaks of this as a difficult and perplexing doctrine to such
as hear not with faith, or are not Christians.”

Acgain, he says, “ When we come to the grace of baptism,
we acknowledge one God only, the Father, the Son, and the
Holy Ghost.”

Origen flourished in the year 230.

Cyprian, bishop of Carthage, who flourished in the year
248, says,  Christ is our God; that is, not of all, but of-the
faithful and believing.”

The council of Antioch, which sat about the year 264, in
their epistle, say, ¢ In the whole church he is believed to
be God, who emptied himself, indeed, of a state of equality
with God ; and man, of the seed of David, according to the
flesh.”

Eusebius, the celebrated ecclesiastical historian who
flourished in the year 315, declares that Pilate, in his letter
to Tiberius concerning the miracles of Christ, says, that
“ he was raised from the dead; and that he was already be-
lieved by the body of the people to be God.”

This part of the subject I shall conclude with the follow-
ing Heathen testimonies.

Pliny the Younger, in his letter to the emperor Trajan
from the province of Bithynia, whither he went with procon-
sular authority writes, that ¢ certain Christians, whom he
had examined, aflirmed, that they were wont to meet toge-
ther on a stated day before it was light, and sing among
themselves, alternately, a hymn to Christ, as to some God.’
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This letter is, with the highest probability, placed in the
year 107.

Celsus, an eminent Epicurean philosopher and adversary
of the Christians, charges them with worshipping Christ,
““ who,” he says, ‘“ has appeared of late ;” and whom he calls
‘“the Minister of God.” Celsus flourished in the year 176.

At the same time flourished Lucian, the celebrated writer
of Dialogues, and a philosopher of the same sect. Inthe
Philopatris, a dialogue frequently attributed to him, Tri-
phon represents the Christians as “ swearing by the most
high God ; the great, immortal, celestial Son of the Father;
the Spirit, proceceding from the Father; one of three, and
three of one.”

Hierocles, who flourished about the year 303, a Heathen
philosopher also, says, that ¢ the Christians, on account of
a few miracles, proclaim Christ to be God.”

On these testimonies I shall only ask a single question.
Can any person who has them before him doubt, for a mo-
ment, that the Christian church, in its earliest ages, ac-
knowledged and worshipped the Father, the Son, and the
Holy Ghost, as the only living and true God?

To the testimony of the Christian church I shall now add
that of the Jewish church.

Philo, the celebrated Jew of Alexandria, who lived be-
fore the birth of our Saviour, calls the Logos, the eternal
Logos, or Word; and says, that “he is necessarily eternal,
and the image of the invisible God.”

Farther he says, “ He who is on each side attended by his
nearest powers; of which -one is creative, and the other
kingly. The creative is God, by which he founded and
adorned the universe: the kingly is Lord.  He who is in
the middle, being thus attended by both his powers, exhi-
bits to the discerning mind the appearance sometimes of
One, and sometimes of Three.”

Of the Logos he says, “ He who is the begotten, imita-
ting the ways of his Father, and observing his archetypal
patterns, produces forms;” that is, material things. He
often calls the Logos the divine Logos; and represents him
as the Manager or Ruler of the world. He farther says,
that “God governs all things according to the strictest jus-
tice, having set over them his righteous Logos, his first-be-

VOL. II. D
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gotten Son.” The duration of created things he ascribes
to this cause; tlnt“they were framed by him who remains,
and who is never in any respect changed; the divine Lo-
20s.” Finally, he calls the Logos “an angel; the name of
God, a man; the beginning; the eternal image; the most
ancient angel; the archangel of many names; and the
high-priest of this world;” and says, “ his head is anointed
with oil.”

The Ckaldee paraphrasts, and other Jewish commentators,
speak of this subject in a similar manner.,

They speak of the Mimra, the Hebrew term rendered in
the Greek Aoyoc, and in the English Word, as ¢ the Word
from before the Lord,” or whlch is before the Lord; as a
Redeemer; as only-begotten ; astheCreator. Theysay,the
Word ofthe Lord said,* Behold Adam, whom I have created,
is the only-begotten in the world; as I am the only-begot-
tenin the highest heavens.” They paraphrased the text Gen.
iii. 8, And they heard the voice of the Lord God, walking in
the garden thus ; ““They heard the Word of the Lord God.”

Several Jewish commentators say, that ¢ it was the
Voice which was walking.” »

One of them says, that ¢ our first parents, before their
sin, saw the glory of God speaking to them ; but after their
sin, they only heard the Voice walking.”

Philo and Jonathan both say, that < it was the Word of
God which appeared unto Hagar.”

Jonathan says, “ God will receive the prayer of Israel by
his Word.” Paraphrasing Jer. xxix. 14, he says, “ I will
be sought by you in my Word.”

The Jerusalem Targum, or paraphrase, says, “ Abraham
prayed in the name of the Word of the Lord, the God of
the world.”

Jonathan says also, “ God will atone by his W ord for his
land, and for his people; even a people saved by the Word
of the Lord.”

Psal. cx. 1 they paraphrase, “The Lord said unto his
Word,” instead of my Lord, as in the original.

The Jewish commentators say, < There are three degrees
in the mystery of Aleim, or Elohim ; and these degrees they
call persons. They say, * they are all one, and cannot be
separated.” 1
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Deut. vi. 4, Hear, O Isreal! JEHOVAH, our Aleim, is one
JEHOVAH, is thus rendered by the author of the Jewish
book Zohar; ¢ The Lord, and our God, and the Lord, are
one.” Inhis comment on this passage the author says, “ The
Lord, or JEHOVAH, is the beginning of all things, and the
perfection of all things; and he is called the Father. The
other, or our God, is the depth or the fountain of sciences,
and is called the Son. The other, or Lord, he is the Holy
Ghost, who proceeds from them both, &c. Therefore he
says, Hear, O Israel! that is, join together this Father, the
Son, and the Holy Ghost, and make him one essence’; onc
substance; for whatever is in the one is in the other. He
hath been the whole; he is the whole; and he will be the
whole.”

Again, ““What is the name of king Messiah?’ Rabbi Aki-
ba hath said, “Jenovan is his name. As it is declared
Jer. xxiii. 6, And this is his name by which they shall call
him, Jehovah our Righteousness.”

These commentators also call him the Branch, the Com-
forter; Gracious, Luminous, &e.

And again, “'The Holy God calls the king Messiah by
his name : JEHOVAH is his name: for it is said Exod. vii.
1, The Lord is a man of war ; Jehovah is his name.”

To these explicit and unquestionable testimonies I shall
now add a collection of others of a different nature, but
scarcely less decisive.

In the concise history of the creation Moses says, more
than thirty times, Aleim, that is, Gods, created: the noun
being plural, and the verb singular, in every instance.
These the Jewish paraphrasts explain by JEHOVAH; his
‘WoRnp, that is, his Son; and kis Wispowm, or Holy Spirit;
which they call three degrees. These three, they assert, are
one; and declare them to be one, inseparable JEHOVAH.
This doetrine the Jews have exhibited in a varicty of me-
thods; clear, convincing, and impressive. These I shall
now proceed to exhibit, after having premised a remark-
able sentence from Rabhi Judah Hakkadosh, or Judah the.
holy, in which the doctrine of the Jewish church is de-
clared in the most explicit manner. ‘ God the Father,
God the Son, God the Holy Spirit, three in unity, one in’
trinity.” © This rabbi flourished in the second century.

D 2
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‘With this preface I observe,

1st. That the form of blessing used by the Jewish priests,
and the mode of adminisiering it when they blessed the con-
gregation, strongly exhibited the doctrine of the Trinity.

This form of blessing is prescribed in Num. vi. 24—26,
JEHOVAH bless thee and keep thee. - JEHOVAH make his face
to shine upon thee, and be gracious to thee. JEnovAH lift
-up his countenance upon thee, and give thee peace.

This blessing, according to rabbi Menachen, was pro-
nounced in -a different accent, during the utterance of each
part; and according to an account given by two other
rabbies, with the hand lifted up, and the three first fingers
-of the hand extended ; the little finger being at the same
time closed. This they say was done to express a triad,
-or trinity, in the Godhead.

2dly. The Jews anciently used a solemn: symbol of the
‘Deity, which they call Sephiroth; a word commonly signi-
fying enumerations, but used Dy their learned men to de-
notesplendours. These are sometimes exhibited in the form
of a tree with its branches extended; and sometimes by
ten concentric circles: that figure being the symbol of per-
fection. All these splendours are represented as issuing
from the supreme and infinite source, as light from the sun.

Of this tree rabbi Schabte says, “There are three degrees;
the root, the stem, and the branches; and these three are
one.” By this he intends, that the infinite source, and the
other two degrees, are one and inseparable.

In the symbol of the circles, the three superior circles
are called the Crown, Wisdom, and Understanding.
“These,” rabbi Isaac, a famous and learned Jew, says,
¢ are the highest numerations, which possess one throne,
on which sits the holy, holy, holy, Lord God of hosts.”
Two other cclebrated Jewish doctors say, ‘“ These are the
Voice, the Spirit, and the Word; and these are one.”
And Rambam, the most celebrated of them all, says, ¢ The
Crown is the primordial Spirit of the living Aleim; and
his Wisdomis a spirit from the Spirit; and the Understand-
ing, waters from the Spirit ; and between these, though thus
distinguished; there is no distinction in essence; because
the end is annexed to the beginning, and the beginning to
the end, and the middle is comprehended by them.
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The remaining Sephiroth denoted the attributes of God.

The ancient Jews applied the three first letters of the in-
communicable name, JEHOVAH, to denote the three supe-
rior splendours, viz. Jod, He, Vau ; and the sacred He, or
the last letter, denoted, according to them, the two natures
of the second splendour, or person.

3dly. The ancient Jews wrote the name of God symboli-
cally, by including three jods within a circle, and subscribing
under the jods, and within the circle, the vowel kametz.

The circle was the figure denoting perfection. The three
jods were the beginning letter of the word JEHovAH thrice
repeated, to denote the three persons in the Godhead. The:
kametz was the point of perfection, and denoted the same
thing with the circle, and the unity of the divine essence.

4thly. Another method, used by the Jews to denote God,
was to include in a square three radii, or points, disposed
in the form of a crown. ' The crown seems to have denoted
the dignity and supremacy of the object designed, and the:
number three, the three persons of the Godhead.

5thly. The letter schin was another emblem of the Most
High, in use among the Jews.

This letter, which is the first in the word Shaddai, the
Almighty, one of the scriptural names of God, is formed
of three branches, alike in size and figure, especially as
written in the ancient or Samaritan character, and united
in one stem. This letter was distinctly written on those
phylacteries which the Jews wore upon their heads.

6thly. The equilateral triangle, with three small circles
at the angles, and the letter jod inscribed over-against the
upper angle, was another Jewish symbol of the Deity. The
three sides indicated the three persons of the Godhead, and
the equal length of the sides their equality ; while the jod
was a direct proof that Jehovah was intended by the em-
blem. The three circles probably denoted the perfection
of the three persons.

7thly. The Jews also delineated the sphere or representa-
tion of the universe as holden by three hands ; two at the
sides, and one at the bottom. Near the hands were in-
scribed the three Hebrew letters, aleph, daleth, schin; the
initials of the three Hebrew words for truth, judgment, and
peace. The same letters were also inscribed immediately
above the sphere. ;
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Suach is the testimony of the Jewish church concerning
this subject, composed on the one hand of direct declara-
tions, and on the other of symbols equally definite and cer-
tain; especially as explained by their own commentators.
These prove, beyond a reasonable debate, that the ancient
Jewish church held uniformly the doctrine of the Trinity.
The later Jews have indeed denied it; but to this denial
they have been led merely by their hatred to Christianity.,

I shall now proceed to mention the opinion of the Hea-
then nations concerning this subject.

1st.. The Hindoos have, from the most remote antiquity,
holden a triad in the divine nature.

The name of the Godhead among these people is Brahme.
The names of the three personsin the Godhead are Brahma,
Veeshnu, and Seeva. Brahma they considered as the Fa-
ther, or supreme Source; Veeshnu as the Mediator, whom
they assert to have been incarnate; and Seeva as the De-
stroyer and Regenerator: destruction being in their view
nothing but the dissolution of precedinv forms, for the pur-
pose of reviving the same heing in new ones.

The three faces of Brahma, Veeshnu, and Seeva, they
always formed on one body, having six hands; or two to
cach person. This method of delineating the Godhead is
ancient beyond tradition, universal, uncontroverted, and
carved every where in their places of worship; particularly
in the celebrated cavern in the island of Elephanta.

2dly. Equally well known is the Persian triad ; the names
of ‘which were ORMUSD, MITHR, and AHRIMAN; called
by the Greeks OROMASDES, MITHRAS, and ARIMANIUS..
Mithras was commonly styled TpurAasioc. Among them,
as well as among the Hindoos, the second person in the
triad was called the mediator, and regarded as the great
agent in the present world.

In the oracles ascribed to Zerdusht, or Zoroaster, the fa-
mous Persian philosopher, are the following declarations.

‘Where the Eternal Monad is, it amplifies itself, and gc-
nerates a duality.”

¢ A triad of Deity shines forththroughout the whole world,
of which a Monad is the head.”

¢ For the mind of the Father said, that all things should
be divided into three; whose will assented, and all things

were divided.”
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« And there appeared in this triad, virtue, wisdom, and
truth, who knew all things.”

“ The Father performed all things, and delivered them
over to the second mind, whom the nations of men com-
monly suppose to be the first.”

The third person speaking of himself, says, “T Pysche,
or Soul, dwell next (o the paternal Mind, animating all
things.”

3dly. The Egyptcans also acknowledged a triad, from
the earliest antiquity, whom they named originally OSIRIS,
C~EprH, and Pntua ; and afterward Osiris, Isis,and Ty-
phon. These persons they denoted by the symbols light,
fire, and spirit. They represented them also on the doors
and other parts of their sacred buildings in the three figures
of a globe, a wing, and a serpent. Abencphius, an Arabian
writer, says, that by these the Egyptlans shadowed ©O:ov
rouopgpov 3 or God in three forms.”

One of the Egyptian fundamental axioms of theology, as_
given by Damascius, and cited by Cudworth, is, ¢ There is
one principle of all things, praised under the name of the
unknown darkness, and this thrice repeated.”

In the books attributed to Hermes Trismegistus is the
following passage.

“There hath ever been one great, intelligent light, which
has always illumined the mind; and their union is nothing
elsc but the Spirit, which is the bond of all things.”

Here light and mind are spoken of as two persons, and
the spirit as the third ; all declared to be eternal.

Jamblichus, a Platonic philosopher, styled by Proclus
the Divine, declares that < Hermes speaks of Eicton as the
first ofintelligences, and the first intelligible ; and of Cneph,
or Emeph, as the Prince of the celestial Gods; and of the
Demiurgic, or creating mind,asa third to these. Jambli-
chus calls these the Demiurgic mind, the guardian of truth
and wisdom. v

dthly. The Orphic theology, the most ancient recorded in
Grecian history, taught the same doctrine.

In the abridgment of this theology by Timotheus the
Chronographer, are found its most important and charac-
teristical doctrines. Of these the fundamental one is, that,
an eternal, incomprehensible being exists, who is the Crea-
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tor of all things, This supreme and eternal being is styled
in this theology, ®wc, BovAn, Zwy ; Light, Counsel, Life.

Suidas, speaking of these three, says, ¢ they express only
one and the same power.” Timotheus says farther, that Or-
pheus declared “all things to have been made by one God-
head in three names ; or rather by these names of one God-
head; and that this Godhead is all things.”

Proclus, a Platonic philosopher already mentioned, says
that Orpheus taught *“ the existence of one Ged, who is the
ruler overall things; and thatthis one God is three minds,
three kings ; he who is; he who has, or possesses; and he
who beholds.” These three minds he declares to be the
same with the triad of Orpheus ; viz. Phanes, Uranus, and
Chronaus. :

5thly. The Greek phzlosophers also extensively acknow-
ledged a triad.

Particularly, Pythagoras styled God ro év, or the Unity ;
and povac, or that which is alone ; and also ro Ayafov, or the
Good.

From this eternal Monad,” says Pythagoras, ¢ there
sprang an infinite duality ;” that is, frem him who existed
alone, two proceeded who were infinite.

Plato also held a triad ; and named them ro Ayafov, the
Good; Nove, or Aoyoc, Mind, or Word; and Yvxn koouov,
the Soul of the world. The ro Ayaflov he also calls mpwroc
Ococ, and ueyioroc Ococ.

Parmenides, the founder of the Eleatic philosophy, sayq
The Deity is é&v katwoAXa, one and many. Simplicius, com-,

menting on Plato’s exhibition of the doctrines of Parmeni-
des, says, that ¢ these words were a description of the avrov,
Ovroc,” the true or original existence; and Plotinus says,
that Parmenides acknowledged three divine unities subor-
dinated. The first unity he calls the most perfectly and
properly. one; the second, one many; and the third, one
and many. Plotinus farther says, that Parmenides acknow-
ledged a triad of original persons. Plotinus speaks of God
as being ““ the one, the mind, and the soul;” which he calls
the original or principal persons. Amelius calls these per-
sons three Kings, and three Creators.

Numenius,a famous Pythagorean, acknowledged a triad.
The second person he calls the son of the first; and the
third he speaks of) as proceeding also from the first.
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Gthly. In the empires of Thibet and Tangut, a triune God
is constantly acknowledged in the popular religion. Medals,
having the image of sucha God stamped on them, are given
to the people by the Delai Lama, to be suspended, as holy,.
around their necks, or otherwise used in their worship.
These people also worshipped an idol, which was the re-
presentation of a threefold God. '

7thly. A medal, now in the cabinet of the emperor of Rus-
sia, was found near the river Kemptschyk, a branch of the
Jenisea, in Siberia, of the following description.

A human figure is formed on one side, having one body
and three heads. 'This person sits upon the cup of the.
Lotos; the common accompaniment of the Godhead in
various eastern countries; and on a sofa, in the manner of
easternkings. On the other side is the following inscription,
¢ The bright and sacred image ofthe Deity, conspicuous in
three figures. Gather the holy purpose of God from them:
love him.” A Heathen could not more justly or strongly
describe a trinity.

Sthly. The ancient Scandinavians acknowledged a triad ;
whom they styled Odin, Frea, and Thor. In the Edda, the
most remarkable monument of Scandinavian theology,
Gangler, a prince of Sweden, is exhibited as being intro-
duced into the hall, or palace, of the God. Here he saw
three thrones raised one above another, and on each throne
a sacred person. These persons were thus described to
him by his guide: ¢ He, who sits on the lowest throne, is
Har, or the lofty one. The second is Jafn Har, or equal
to the lofty one. He, who sits on the highest throne, is
Thridi, or the third.

Othly. The Romans, Germans, and Gauls, acknowledged
a triad, and worshipped a triad, in various manners.

The Romans and Germans worshipped the Mairz ; threc
goddesses inseparable, and always united in their worship,
temples, and honours.

The Romaus also, together with the Greeks and Egyp-
tians, worshipped the Cabiri, or three mighty ones.

The Diana of the Romans is stamped on a medal, as
having three faces on three distinct heads, united to one
form. - On the reverse is the image of a man, holding his
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hand to his lips; under whom is this inscription; ¢ Be
silent; it is a mystery.”

The German goddess, Trygla, was drawn in the same
manner. .

The Gauls also united their gods in triple groupes, in a
manner gencrally similar, as is evident from sculptures, ei-
ther now or lately remaining. ?

10thly. The Japanese and Chinese anciently acknoiwledged
a triad. ,

The great image of the Japanese¢ is one form with threc’
heads; generally resembling that of Brahma, Veeshnu,
and Seeva, already described as worshipped by the Hin-
doos. The Chinese worshipped in ancient times one su-
preme God, without images or symbols of any kind. This
worship lasted till after the death of Confucius, about five
hundred years before the birth of Christ.

Lao-Kiun, the celebrated founder of one of the philoso-
phical or religious sects in China, delivered this as the
great leading doctrine of his philosophy, “ thatthe cternal
rcason produced onc; onc produced two; two produced
three; and three produced all things.”

11thly. The American nations also have in several instan-
ces acknowledged a triad.

The Iroquois hold, that before the creation three spirits
cxisted ; all of whom were employedin creating mankind.

The Peruvians'adored a triad, whom théy styled the Fa-
ther and Lord Sun, the Son Sun, and the Brother Sun.

In Cuquisaco, a province of Peru, the inhabitants wor-
shipped an image, named Tangatanga; which in their lan-
guage signifies one in three, and three in one.

Thus I have finished this numerous collection of testi-
monies to the great scriptural doctrine of the trinity. The
Tabour, employed in making it, has, I hope, not been use-
less. In a serious mind it cannot, I think, fail to produce,
not conviction only, but astonishment and delight, to see
the wonderful manner in which God has diffused and per-
petuated the evidence of this doctrine throughout the suc-
cessive periods of time. The testimonics of the Jewish
and Christian churches are complete and irresistible. We
are not to expect, that, amid all the ignorance of Heathen-
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ism, correct and unobjectionable ideas of God should be
found in any nation.

But when we consider, that the doctrine of a triad has
been so evidently received, without a question, in all the
four quarters of the globe, and by so many diffcrent nations;
that it was received among almost all those who were an-
cient; thatit wasreceived independently of the Scriptures ;
that it was expressed in so many forms, and those com-
pletely decisive as to the real meaning ; that the scheme in
all these forms was, unanswerably, the union of three di-
vine beings or persons in one; and that this scheme was
so often and so definitely explained in multiplied and very
various modes of expression; modes of expression too
which are incapable of being misconstrued; we cannot, T
think, fail to determine, that the doctrine of the Trinity was
originally revealed to the human race; and has almost
every where been conveyed down, both in their worship
and their sacred traditions.

SERMON LXXII.
REGENERATION.

THE AGENT. HIS AGENCY.

Not by works of righteousness which we have done, but
according to his mercy, he saved us, by the washing
of regeneration, and the renewing of the Holy Ghost.
—TrT. 111 5.

IN a preceding discourse, I proposed fo enter upon an in-
quiry into the great subject of regeneration under two prin-
cipal heads:

I. The agent in this work ; and,

11. The work itself.

“The former of these subjects I proposed to discuss un-

der these heads;
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1. The character of the agent ; and,
I1. His agency.
The character of the agent I have already examined.

In investigating his agency I propose to consider,

1. Thefact ;

Il. Itsnature;

II1. Its necessity ; and,

IV. Tke objections to it.

It will be observed, that I here take it for granted, that
mankind are, in some instances, really regcnerated ; re-
serving the proof of this doctrine to a future occasion, when
I shall come to the discussion of the second thing originally
proposed ; viz. the work of regeneration. In discoursing
on collateral subjects of theology, or of any other science,
it is not, very unfrequently, necessary to suppose one or
more of them, for the time, allowed; to preclude useless
embarrassment in the discussion of the others. This how-
ever is to be done only for the time; and only for the pur-
pose which has been specified. Itis no part of my design,
in this system, to take any point in theology for granted;
nor to expect the belief of any doctrine alleged by me,
unless the arguments adduced to support it shall be found
solid and convincing. Nor do I ever intend to consider
any thing as granted by those who differ from me, unless
I suppose it to be really granted by them. If there be found
in this system of discourses any thing contrary to these
principles, I hope it will be considered as the result of in-
attention and error on my own part; for no departure from
them will receive any justification from me. :

With these things premised I shall now proceed to a
consideration of

I. The fact, that the Holy Ghost is the agent in the rege-
neration of man.

It will be easily seen, that the proof of this position must
be derived from the Scriptures; and that all the evidence
concerning it, furnished by reason and experience, must be
merely auxiliary ; and cannot, in the nature of the case, he
decisive. From the Scriptures then I shall proceed to allege
such proofs of this doctrine, as to me appear satisfactory.
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1st. T argue this doctrine from declarations of the Scrip-
tures.

The text is one of these declarations.

In this passage we are said to be saved by the washing of
regeneration, and the renewing of the Holy Ghost. 'The
word renewing is an exact translation of the original word
in this place. 7o renew signifies, as you well know, fo
‘make new, or to make over again. This operation is here
ascribed to the Holy Ghost in as simple and unambiguous
terms as are possible.

John i. 12, 13, is another example of the same nature.
But to as many as received him, to them gave he power to
become the sons of God ; even lo them that believe on his
name. Which were born, not of blood, nor of the will of
the flesh, nor of the will of man, but of God.

Inthis passage of Scripture itis asserted, that the birth,
by which mankind become the sons of God, is derived not
from blood, or natural descent; nor, from the will of the
flesh; nor from the will of man; that is, not from human
contrivance and determination in any form ; but from Ged.
It is difficult to conceive how this doctrine could be more
clearly asserted. - But if those who sustain this character
are born of God, they are born of the Spirit of God. For
our Saviour, discoursing on this subject in the third chapter,
says, Except a man be born of water and of the Spirit, he
cannot see the kingdom of God. That which is born of the
flesh is flesh ; and that which is born of the Spirit is spirit.
Here the persons said in the former passage to be born of
God, are declared by our Saviour to be born of the Spirit;
and that which is born of the Spirit is declared alone to
be spiritual. So far as I can see, these passages in the
most decisive manner assert regeneration to be exclusively
the work of the Spirit of God.

In this passage also, that which is born of the flesh is de-
clared to be flesh ; thatis, whatever proceeds from a fleshly
source partakes of its fleshly nature. The word flesh is
customarily used in the Scriptures to denote the native
character of man. In this sense the carnal or fleshly
mind is declared by St. Paul to be enmity against God,
not subject fo his law, neither indeed. capable of being
subject to it. In the same sense, the same apostles say,
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Ity me, that is, in my flesh, or natural character, dwelleih
no good thing.

A contrast is studiously run between that which pro-
ceeds from the Spirit. and that which proceeds from the
Jlesh; or, to use the words of our Saviour in the passage
above quoted, between that which is flesh, and that which
4s spirit ; inseveral passages of Scripture. 7o be carnally
minded, says St. Paul, is death ; but to be spiritually mind-
ed is life and peace. Rom. viii. 6. In the original, ¢hemind-
ing of the flesh is death ; but the minding of the Spirit is life
and peace. And again, Gal. v. 19—23, Now the works of
the flesh are manifest, which are these; adultery, fornication,
uncleanness, lasciviousness, idolatry, witchcraft, hatred, va-
riance, emulations, wrath, strife, seditions, heresies, envy-
ings, murders, drunkenness, revellings, and such-like ; of the
which I tell you before, as I have also told you in time past,
that they which do such things shall not inherit the kingdom
of God. But the fruit of the Spirit is love,joy, peace, long-
suffering, gentleness, goodness, faith, meekness, temperance.
In these passages, the different natures of the fleshly and
spiritual character, are too strongly marked to need a com-
ment. All that is sinful, odious to God, and the object of
his wrath, plainly belongs to the former; and all that is
holy, lovely in the sight of God, and the ohject of his favour,
belongs to the latter, But that which is born of the flesh is
flesh ; is of this odious guilty nature ; while that which is
born of the Spirit is alone spirit. In other words, what-
ever is good and acceptable before God in the character of
man, is produced by the Holy Ghost.

In 2 Thess. ii. 13 St. Paul says, God hath from the be-
ginning chosen you {o salvalion, through the sanctification
of the Holy Ghost. The Thessalonian church then was
chosen to salvation: How? Through the sanctification of
the Holy Ghost. The sanctification of these persons then
was a part of the original purpose of God, and a prere-
quisite to their salvation. The Thessalonians therefore were
renewed, or regenerated, by the Holy Ghost; and by ne-
cessary conclusion, all others who become the subjects of
regeneration.

1 Cor. vi. 11, Bui ye are sanctified by the Spirit of God.

In the two preceding verses, St. Paul mentions several
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classes of men, who, he declares, shall not inherit the king-
dom of God. Then he subjoins, Such were some of you.
But, he adds, ye are sanctified by the Spirit of God. For-
merly these Corinthians were of the number of those, who,
continuing in their proper character, could not inherit ihe
kingdom of God. That which now made them of a new
and opposite character, was that they were sanctified by the
Spirit of God.

In Ezekiel xxxvi. 26,27, God says, 4 new heart also will
I give you, and a new spirit will I put within you: and 1
will take away the stony heart out of your flesh, and I will
give you a heart of flesh. And I will put my Spirit within
_ you, and cause you to walk in my statutes; and ye shall
keep my judgments and do them. Here,giving these Israel-
ites a new heart and a new spirit, is plainly and exactly
equivalent to the import of this declaration, I will put my
Spirit within you; as the consequence of which it is de-
clared, that they shall walk in the statutes of God, and keep,
his judgments. 'The disposition therefore with which man-
kind keep the statutes, or obey the law of God, is pro-
nounced in them by God himself, and is eflectuated by his
Spirit. :

In the following chapter God says, ver. 13, 14, to the
house of Israel, represented as spiritually dead, Ye shall
know that I am the Lord,when I shall put my Spirit in you,
and ye shall live. Here spiritual life is exhibited as the im-
mediate effect of the agency of the Spirit of God.

To these passages of Scripture I shall subjoin a few
more, out of a great multitude, to the same purpose. FIor
the love of God is shed abroad in your hearts by the Holy
Ghost. Rom. v. 5.

Your body is the temple of the Holy Ghost. 1 Cor. vi. 19.

No man can say that Jesus is Lord, but by the Holy Ghost,
1 Cor. xii. 3.

For as many as are led by the Spirit of God, they arethe
sons of God. Rom. viii. 14.

I will pour my Spirit upor thy seed, and my blessing upon
thine offspring. Isa. xliv. 3. The direct consequence of
this effusion of the Spirit is declared in ver. 5.  One shall
say, I am the LorD’s, and another shall call himself by the
name of Jacob.
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2dly. The same doctrine is taught us by facts contained
in the Scriptures.

Our Saviour preached to the Jewish nation at least three
years and a half; if not more than four years. It will be
admitted, that he was the best of all preachers; and that his
preaching was more perfectly calculated, than any other, to
produce holiness in the hearts of those who heard him.
Yet it will also be admitted, that he was not a very success-
ful preacher. 'We naturally ask, Why was he not success-
ful? The apostles on the contrary, though certalnly and
greatly inferior to Christ in wisdom and persuasiveness,
preached still with wonderful success. . St. Peter, by the
first sermon which he delivered to the Jews, probably con- .
verted more to the faith and obedience of the gospel, than
Christ during the whole of his ministry. 'We naturally ask
also, Whence arose this wonderfully different efficacy in the
preaching of St. Peter and that of his Master? The persons
whom they both addressed were the same. They had been
witnesses of the miracles of both. Why then were they
perfectly dead to the preaching of Christ; and pricked to
the heart, and turned to God, by that of St Peter? The
cause was not in the preaching. It was not in the hearers :
for they were the very same persons. It was then an ex-
traneous cause. 'The event was not derived from the will
of the flesh, nor from the will of man, but from God.

St. Paul preached at Philippi many days. It seems clear,
that the jailer must frequently have heard him. Yet his
words made no impression upon the jailer’s heart, until that
night in which he was converted. Yet then in a moment,
upon Paul’s calling to bim to do himself no harm, he has-
tened into the prison, and cried out to Paul and Silas, Sirs,
what must I-do to be saved? A cause, adequate to this
change in the jailer, must be admitted here: and this can
have been no other, than that the Lord opened his heart, as
he had before done that of Lydia in the same place.

Generally, to what other canse can be assigned the uni-
versal success of the apostles in preaching the gospel? St.
Peter has taught us to attribute this wonderful event to the
peculiar and remarkable effusion of the Holy Ghost in the
last days, or days of the gospel, predicted by the prophet
Joel, and begun to be accomplished on the day of Pente-
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cost. If this be not admitted as the true cause, it will, 1
apprehend, be very difficult to assign another, which will
be found adequate te the effect, or which will in any mea-
sure satisfy a sober inquirer.

11. The nature of this agency next demands our conside-
ration.

Concerning this I observe,

1st. That it is the result of the mere good pleasure of God.
Whatever other reasons may exist for the communication
of this essential blessing (and that the best reasons do exist
can never be seriously questioned), it is plainly impossible,
that it should be merited by any child of Adam. The very
supposition, that we are regenerated, involves the necessity
of our regeneration. But this necessity is the result of our
sinfulness only; and this character plainly precludes,
wherever it is found, the possibility of meriting to be rege-
nerated. The agency ot the divine Spirit in this work is
therefore, on the one hand sovereign, and onthe other gra-
cious; or, in other words, flows from the sovereign and un-
merited mercy of our divine benefactor.

2dly. It is unresisted. !

It has often beer called érresistible. 'This language has
given rise to very extensive, and, as I apprehend, to very
unwarrantable, controversies in the Christian church.
Others, and among them men of great respectability, have
more sangnine expectations concerning the issue of debates
about metaphysical subjects, than I am able to form; and,
perhaps, I should be unwarranted in saying that they are
not more just. But, so far as my acquaintance with the
views and reasonings of men extends, I entertain very faint
hopes of seeing any solid good spring from speculations
concerning the nature of causes, and the modes of their ope-
ration. The facts, that such and such causes exist, and
that they operate to the production of such and such effects,
we, in many instances, well understand. But the nature of
the cause itself, and the nature and manner of its efficiency,
are, in most instances, too subtle, or too entirely hidden
from our view, either to be perceived at all, or to be so per-
ceived, as to become the materials of real'and useful know-
ledge. Hence, probably, has been derived the fact, that

VOL. 1L E
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speculations on such subjects, though often satisfactory to
the philosopher himself, and to his own immediate friends
and followers, have rarely satisfied others, or produced any
lasting effects on mankind. The schoolmen were perhaps
as able investigators of such subjects, as the world has ever
seen: and their speculations were, at times, proofs of sa-
gacity and discrimination not inferior to what has been
displayed in the most boasted efforts of succeeding ages.
Yet how little are they studied, or remembered at the pre-
sent time! Scarcely are they mentioned, unless with pity
or contempt; or as sources of astonishment, awakened by
the sight of talents misapplied.

The success of these men should, one would think, fur-
nish a lesson to such as follow after them. They, too, had
their day of reputation and splendour; of splendour, far
superior to any thing which modern writers can boast, or
modern times will ever be disposed to give. But it was @
vapour, which appeared for a little time, and then vanished
away. The morning clouds of the present day will appear
for a period still less; and the system, which for the mo-
ment attracts many eyes, will in another moment be forgot-
ten. Neither the fame acquired by the author, nor the sta-
bility attributed to his system by his followers, should there-
fore induce us to rely on the desert of the one, or the per-
manency of the other.

When it is said, that the agency of the divine Spirit, in
rencwing the heart of man, is irresistible, it is probably said,
because this agency being an exertion of omnmipotence, is
concluded, of course, to be irresistible by human power.
This seems not however to be said on solid grounds. That
agency of the Holy Ghost, which St. Stephen informs us
was resisted by the Jews and by their fathers, was an ex-
ertion of the same omnipotence; and was yet resisted by
human power. I know of nothing in the regencrating
agency of the same Spirit, except the fact, that it is never
resisted, which proves it to be irresistible, any more than
that which the Jews actually resisted. That the Spirit of
God can do any thing with man, and constitute man any
thing which he pleases, cannot be questioned. But that
he will exert a regenerating agency on the human mind,
which man has not a natural power to resist, or which man
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could not resist if he would, is far from being satisfactorily
evident to me. Indeed,Iamready to question whether this
very language does not lead the mind to views concerning,
this subject, which are radically erroneous.

In the one hundred and tenth P’salm, in which we have
an account of Christ’s being counstituted a priest for eper
after the order of MELCHISEDEK, we have in the third verse
this remarkable promise made to Christ, T'hy people shall be
willing in the day of thy power. . This promise respects the
very subject now under consideration; and is, I suspect,
a ore accurate account of it, than can be found in the lan-
guage which I am opposing. In the day of Christ’s power,
his people are willing. The influence, which he exerts on
them by his Spirit, is of such a nature, that their wills, in-
stead of attempting any resistance to it, coincide with it
readily and cheerfully; without any force or constraint on
his part, or any opposition on their own. That it is an un-
resisted agency, in all cases, is unquestionable : that it isir-
resistible, in any, does not appear.

I1I. The necessity of this agency will, if 1 mistake not, be
evident from the following considerations :

Ist. It is declared in the Scriptures.

No man, saith our Saviour, can come unto me, except the
Father who hath sent me draw him. 'This declaration will,
I suppose, be allowed by the warmest opposers of this doc-
trine to have ameaning. There are buttwo meanings which
it can possibly bave. One is, that it is physically impossible
JSor any man to come to Christ, unless drawn by the Father:
theotheris, thatit ismorally impossible. 'The former of these
will be denied byboth parties; the latter must therefore be
conceded. In other words, it must be acknowledged, that
mankind are so opposed to Christ in their inclinations, that
they will never come to him, that is, believe on him, unless
drawn by the Father; or, which is the same thing, renew-
ed by his Spirit. It w111 be remembered, that God is no
where in the Scriptures exhibited as drawmg mankind to
Christ in any manner, than by the influence of the Holy
Ghost.

Except @ man be born of the Spirit, says our Saviour,

ke cannot see the kingdom of God. Here it is obvious,
E 2



40 REGENERATION. [SER. LXXI.

that to be born of the Spirit is declared to bean event,

without which it is impossible for men ¢o see the kingdom of
God. The necessity of the agency of the Spirit cannot be
more strongly exhibited, than in the declaration, that with-
outit, it is impossible to see the kingdom of God.

The natural man receiveth not the things of the Spirit of
God, for they are foolishnessunto him ; neither can he know
them, because they are spiritually discerned. 1If the natural
man cannot receive the things of the Spirit of God; if he
cannot know them; if they are foolishness unto him; so
long as he continues in this natural state; if they are spiri-
tually discerned, and therefore incapable of being discerned
without a spiritual taste and character; if, at the same
time, the discernment and knowledge of spiritual things is
indispensably necessary to our- attainment of salvation;
then the agency of the Spirit of God in our regeneration is
absolutely necessary to us, in the same sense and degree
in which our salvationis necessary. Our Saviour declares
to Nicodemeus, that that only which is born of the Spirit is
spirit, or spiritual ; while that which is born of the flesh ;
viz. all that is in man, and all that belongs to his natural
character; isflesh ; that is, is of this very natural character,
which receiveth not the things of the Spirit of God.

2dly. Reason teaches the same doctrine.

The question has been often asked,  Why, since a holy
mind can become sinful, a sinful mind may not also become
koly? No preternatural agency,” it is observed, ““is neces-
sary to accomplishthe former change, why is any.such
agency necessary to accomplish the latter? the extent of
the change in both instances is exactly the same; the one
being merely the converse of the other. It would seem
then, that the same physical powers, which are sufficient
for the accomplishment of the former, must be sufficient
also for the accomplishment of the latter. But by most
menitis acknowledged, that the physical powers of the same
being, when holy; are exactly the same as when sinful;
both the understanding and the will remaining, in the phy-
sical sense, unaltered. 'Where then lies the impossibility,
or even the difficulty, of the supposition, that man can rege-
nerate himself; or, which is the same thing, turn of his
own accord from sin to holiness?”
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All these questions are in my view fairly asked; and
all the principles suggested true. Still the conclusion is
unsound, and will not follow. This however I am bound to
prove in a manner equally fair; and the more especially as
a great multitude of serious, and I hope, good men have
found, and still find, no little difficulty in their contempla-
tions on this subject.

That a holy being should be capable of sinning. seems
not, in the nature of the case, to be a supposition attended
with any great difficulty. All beings, holy and sinful alike,
relish and desire natural good, or happiness. This can be
found in an endless multitude of objects. Of these some
may be enjoyed lawfully, or consistently with the will of
God: while others cannot. These however, so far as they
are supposed capable of communicating happiness, are
still naturally the objects of desire to holy beings, as truly
as to sinful ones. All natural good, when perceived, is, by
itself considered, desired of course by every percipient
being. Now it is plain, that this good may, in a given
case, appear so great to a holy being, may so engross his
whole attention, may so far exclude from his mind other
considerations, and among them those of his-duty; as to
induce him to seek the good in view at the expense of his
duty. ‘In this manner, I apprehend, the angels who fell
violated their duty ; and our first parents theirs. Nor do
I see how holy beings, so long as they love natural good,
and are placed in a world where it is variously and amply
provided, can fail of being exposed to temptations from this
source; nor, if these temptations be supposed to possess a
given degree of power, or, which is the same thing,to con-
tain a given degree of natural good, and to be set fully and
exclusively before the mind, how such beings can fail,
without peculiar divine assistance, of being exposed to fall.

In all this, however, there is nothing to countenance the
supposition, that a sinner will in the same manner turn
from sin to holiness. A sinner has no relish for spiritual
good ; that is, for the enjoyment furnished by virtuous af-
fections and virtuous conduct. To apply the words of
Isaiah concerning Christ, as regarded by the Jews, to this
good, as regarded by sinners, When they see it, there is no
beautyin it, that they should desireit. Isa.liii.2. Whenever
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thisgood, theréfore, becomesan object of the Sinner’s contem-
plation, as his mind is wholly destitute of any relish for it,
he will never desire it for its own sake ; and will never make
any such efforts to gain it, as are absolutely necessary to
accomplish the renovation of his heart. The relish for
spiritual good is that state of mind, out of which all virtu-
ous volitions spring. No volition is ever excited but by
good; and by good actually perceived and relished. As
spiritual good is never thus perceived by a sinner, it will
not excite a single volition in his mind towards the attain-
ment of it; but will operate upon him as little, as harmony
upon the deaf, or beautiful colours upon the blind.

But the relish for spiritual good is the characteristical
distinction of holy beings; their essenfial characteristic;
without which they would cease to be holy. The want of
it, on the contrary, is a primary characteristic of sinful be-
ings. In this lies the real difficulty of regenerating our-
selves, and not in the want of sufficient natural powers:
and, so long as this continues, an extraneous agency must
be absolutely necessary for our regeneration.

1V. The objections to the agency of the divine Spirit in this
work shall now be briefly considered.

1st. It s objected, that this doctrine infers partiality in
the conduct of God.

That in the conduct of God, in this case, there are mys-
terious and difficult things, which I cannot explain, I rea-
dily acknowledge. What the particular reasons are, by
which God is influenced in this dispensation, he has not
been pleased to reveal; and we therefore are wholly un-
able to determine. Tt is sufficient for us, that we know all
his conduct, in this and every other case, to be directed by
the best reasons.

But this case presents no more difficulty than a thousand
others, in which we do not even think of starting this ohjec- -
tion. 'We might as well complain of the common dispen-
sations of God’s providence, as of this. “Why,” we might
ask, ““was one child born of Popish parents, and educated
in all the ignorance and superstition of the Romish religion
and another born of Protestant parents, and educated under
the light and blessings of the reformed religion? why is
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one man destined by his birth to be a savage; and another to
be a member of civilized, enlightened, and religious society ;
why is one man a native of Sennaar; and another of New
England: one a beggar; another a prince: one deaf and
dumb; another endowed with hearing and speech; why are
there any beggars; any savages? nay, why are there any
men; and why are we not all angels ?

To apply the question to the very caseinhand ; Why, on
the supposition that we regenerate ourselves, is one man
furnished with those endowments both of understanding
and will, and with those advantages, all of which, united,
terminate in his regeneration; and another, not?

It will be easily scen from these questions, that the ob-
jection of partiality lies with the same force against all in-
equalities of distribution in the divine government as against
this dispensation. Indeed, the only way to remove this ob-
jection must be to make all beings exactly alike, and to
confer on them exactly the same distributions. In other
words, God, in order to remove this objection, must make
all his conduct a mere repetition of exactly the same actions
towards every creature.

2dly. Itis objected, also, that this doctrine supposes man
not to be a free agent in his regeneration.

To this objection I answer, that, if it be true, and be
seen by us to be true, our knowledge of its truth must be
derived either from some declaration of the Scriptures, or
from the nature of the subject, philosophically investi-
gated. From the former of these sources we cannot derive
this knowledge : because no declaration of Scripture as-
serts any thing of this nature. All ourknowledge with re-
gard to it, therefore, must of course he derived from the
latter. T ask, then, what knowledge does the nature of
this subject furnish us of the truth of the objection? Is
it derived from the fact, that this agency has been called irre-
sistible? With the arguments derived from the use of this
term on either side, I have no concern. It is not used in
the Scriptures, nor do I either discern or admit the pro-
priety of using it. The task of defending the use of it,
therefore, I shall leave to those who do.

Is it derived from the fact, that this agency is extraneous?
It will not be pretended, that all extraneous influence nn
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the mind destroys its freedom. We act upon the minds of
each other, and often with complete efficacy ; yet it will
not be said, that we destroy each other’s freedom of acting.
God, for aught that appears, may act, also, on our minds,
and with an influence, which shall be decisive; and yet
not destroy, nor even lessen, our freedom.

Does the truth of the objection appear in the particular
kind of agency here used?- Let me ask the objector, what is
this particular kind of agency? the only account of the sub-
ject in the Scriptures is, that it is renovating, regeneraiing,
or sanctifying. So far as my knowledge extends, neither
the friends nor the adversaries of the doctrine have added
any thing to this account which explains the subject any
farther. But can it be said, even with plausibility, that
God cannot sanctify any intelligent creature without infrin-
ging on his freedom. Ifitbe said, it should also be proved ;
and this, so far as my knowledge extends, has not hitherto
been done. TUntil it shall be done, the mere assertion of
our opponents may be fairly answered by a contrary as-
sertion.

When God created man, he created him in his own
image. This, St. Paul informs us, consists in knowledge,
righteousness, and true holiness. But if God, without de-
stroying, or rather preventing, his freedom of agency, could
create him in this image; it will be difficult to prove, or to
conceive, that he cannotrestore to his descendants the same
image, after it has been lost, without destroying their free-
dom, The thing given is the same; and the agency by
whick it is given is the same. 1Its influence on the freedom of
the creature must therefore be exactly the same. Its whole
influence, in both cases alike, is successive to the agency
itself; and must, of course, affect the freedom of the crea-
ture in precisely the same manner.

Does our experiencefurnish any knowledge of this nature?
Ask any Christian ; and he will tell you, if competent to an-
swer the question, that he is conscious of no loss, nor
change, in his own freedom of acting : that, on the contrary,
he chose and acted in the same manner as before, and
with the same full possession of all his powers; and that
the only difference between his former and present state
is, that he now loves God, and obeys him voluntarily ;
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whereas he formerly hated him and voluntarily dlsobeyed
him.

The trath is, this objection is not derived from revelation,
nor from fact. It owes its existence only to the philoso-
phical scheme of agency, which makes the freedom of mo-
ral beings consist in self-determination, indifference, and
contingency ; a scheme, in its own nature impossible, and
self-contradictory; as any person may see completely
evinced in an inquiry concerning this subject by the first
president Edwards.

Upon the whole, the plain declarations of the Scriptures
are not to be set aside by the philosophy of men. Especi-
ally is this not to be done, where the subject of investiga-
tion lies, as in the present case, beyond our reach. What
the precise nature of the agency of the Holy Ghost, in re-
generating mankind, is, in the metaphysical sense, man
cannot know. It becomes all men therefore, to he satisfied
with the declarations of God, who does know ; who cannot
deceive us; and who has, of course, declared to us the
truth.

SERMON LXXIII.

REGENERATION.

ITS NECESSITY AND REALITY.

Jesus answered, and said unto him, Verily, verily I say unto
thee, Except a man be born again, he cannot see the king-
dom of God.—JoHN 111. 3. -

HaviNe considered the character of the Holy Ghost, and
his agency inthe work of regeneration, I shall now proceed
according to the plan originally proposed, to examine the
work itself, under the three following heads :

I. The necessity ;

I1. The reality ; and,

111. The nature; of regeneration.
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L. I shall consider the necessity of the work of regene-
ration.

In the preceding discourse, I took the fact, that some
men are regenerated, for granted; and on this ground, at-
tempted to prove, that the agency of the Spirit of God was
necessary for the accomplishment of our regeneration. The
question concerning the necessity of regeneration itself, and
the question concerning the necessity of thatagency in pro-
ducing it, are entirely distinct. Yet it will be readily per-
ceived, that the arguments, adduced under the latter ques-
tion, in the preceding discourse, may with unabated force be
in several instances applied to the former; that, which is
row under consideration. Particularly is this true concern-
ifig several passages of Scripture, then adduced. For ex-
ample; John iii. 5, 6; Rom. viii. 6,7; Gal. v. 19—83; 2
Thes. ii.13; 1 Cor. vi. 11, connected with the context; are
all, together with several others, of this nature. On these,
to avoid wearying my audience with repetitions, I shall not
at present insist.

At the same time, the certainty, that there is nothing in
our moral character, which will lead us to regenerate our- -
selves, as exhibited in that discourse, is one, and an impor-
tant one, among the reasons, which evince, in connexion
with other arguments, the necessity of our regeneration ;
and is therefore with proprietyrecalled toyour remembrance
on the present occasion.

But the great proof of the necessity of regeneration is
found in the depravity of our nature. The universality,
and the degree of this corruption have been shewn, if I am
not deceived, in a manner, too evident to be rationally call-
ed in question. In the discourses which I formerly deli-
vered on these subjects,* I produce a long train of passages
of Scripture, in which the natural character of man is, in
the most unequivocal terms, declared to be corrupt, sinful
and abominable in the sight of God. This truth I eluci-
dated, also, by arguments drawn from reason and experi-
ence, which tomy own view were unanswerable. Among
these, I specified the opposition made by mankind to the
gospel; the testimonies, which mankind have themselves

* See Sermons xxix to xxxiv inclusive.
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given concerning this subject in their laws, their religion,
their history ! their conversation; and their conduct, both
in amusements, and in the serious business of life. From
these, and séveral other things, I derived it as a conse-
quence, flowing in my own view irresistibly, from the pre-
mises, that in our flesh, or native character, there dwelleth no
good thing.

This doctrine St. Paul teaches, in the most explicit
manner, in the three first chapters of the Epistle teo
the Romans; and commenting on his own words, says,
we have proved both JEws and GENTILES, that they
are all under sin.

I shall consider this point as being actually proved ; and
on this basis shall found the following arguments, designed
to shew the necessity of regeneration.

1st. It is unreasonable to suppose, that God cdn admit
sinners to the blessings of heaven.

God is perfectly holy, and therefore regards sin only with
hatred and abhorrence. Every sinner opposes-his whole
character, law, designs, and government; loves what he
hates; hates what he loves; and labours to dishonour his
name, and to frustrate his purposes. The designs of God
involve the supreme and eternal good of the universe. In
the accomplishment of this divine purpose, his glory is en-
tirely manifested; because the best of all charactersis
thus displayed in the most perfect degree. But these
designs, and the character discovered in accomplishing
them, the sinner steadily hates and opposes. Were it
in his power, he would frustrate the accomplishment; and
prevent the glory of God, and the supreme good of the
creation.

This character of the sinner God discerns with clear and
unetring certainty. Both his guilt and its desert are naked
to the omniscient eye. 1t is impossible, therefore, that he
should not regard it with abhorrence. To suppose him
then to approve and love such a character, is to suppose
him to approve of that, which he sees to be deserving of his
absolute reprobation; and to love that which he knows
merits nothing but his hatred. Should he in fact do this,
he would invert his whole system of dispensations towards
the universe; and exhibit to his intelligent creatures a cha-
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racter totally new, and directly opposite to that which he
has displayed hitherto, in his law and government; espe-
cially in the work of redemption.

Of course, he would not only cease to be unchangeable,
but would become a being of a totally opposite character,
to that perfect one which he has hitherto challenged to
himself. He would renounce his Deity, and cease to sus-
tain the excellence involved in the incommunicable name
JEHOVAH.

Farther; should God, without approving of a sinful cha-
racter, confer upon the unregenerated sinner the blessings
which are proper rewards of virtuous creatures, he would
equally desert his character and government; and over-
throw the wisdom, equity, and end, of his designs. Every
external favour, shewn to guilty beings after their probation
is ended, is a testimony on the part of God, that he approves
of their conduct during the probationary state, and a reward
for that conduct. It is a definitive testimony; a testimony,
given when all their conduct is before him ; a solemn judi-
cial testimony ; a testimony of action, the surestinterpreter
of the thoughts. 1Inthe present case, it would be the high-
est and most solemn of all testimonies; because he would
bestow on them the greatest of all rewards, the blessings of
heaven.

If then he did not feel this approbation, he would, in the
case supposed, declare the greatest possible falsehood to
the universe; viz. thatimpenitent sinners merited the high-
est rewards which it was in his power to bestow. He
would declare, that such sinners deserved the same proofs
of his favour as his obedient children, and were therefore
of the same character ; that rebels were faithful subjects;
that enemies were friends; and that although he had here-
tofore denounced them as objects of his wrath, they were
still the objects of his infinite complacency. This would
be no other than a final declaration on his part, that right
and wrong, holiness and sin, were the same things; that his
law, and the government founded on it, were introduced to no
purpose, unless to excite wonder and fear in his intelligent
creatures ; that the redemption of Christ was accomplished
to no end ; and that all the divine conduct, solemn, awful,
and sublime, as it has appeared, was wholly destitute of any
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object, and really of no importance in the view of the infi-
nite mind.

2dly. This change of heart is absolutely necessary for the
sinner himself, in order to make him capable of the happi-
ness of heaven.

Heaven is the seat of supreme and unmingled happi-
ness; ofenjoyment, solid, sincere,and eternal. The found-
ation, on which, so far as creatures are concerned, this hap-
piness ultimately rests, is their holy or virtuous character.
All their affections, all their pursuits, all their enjoyments,
are virtuous without a mixture. Hence heaven is called
the high and holy place ; and from the dispensations of God
towards these unspotted beings, is termed the habitation of
his holiness. With such companions a sinner could not ac-
cord ; such affections he could not exercise; in such pur-
suits he could not unite ; in such enjoyments he could not
share. This is easily and familiarly demonstrated. Sin-
ners do not love virtuous persons here ; exercise no virtu-
ous affections; engage in no virtuous pursuits; and relish
no virtuous enjoyments. Sinners in the present world love
not God ; trust not in the Redeemer; delight not in Chris-
tians; and regard neither the law of God nor the gospel of
his Son with complacency of heart. Sinners in this world
find no pleasure in the sabbath, nor in the sanctuary; and
never cordially unite either in the prayers or the praises
then and there offered up to their Maker.

How then could sinners find happiness in heaven? that
glorious world is one vast sanctuary ; and the endless suc-
cession of ages, which roll over its happy inhabitants, are an
everlasting sabbath. Their great and commanding enjoy-
ment is unceasing and eternal worship. They rest not day
nor night, saying, Holy, holy, holy, Lord God Almighty, who
wast, who art, and who art to come !

As the worship of God is uniformly burdensome to sin-
ners here, the same worship must be at least equally bur-
densome to them there. .Nay, it must be far more burden-
some. The more holy, the more spiritual, any thing is in
this world, the more loathsome, the more painful is it to the
mind of a sinner. But all the employments of heaven are
supereminently holy and spiritual. These then must be
far more.disgusting, than any thing which religion or its
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worship can present to his view in the present world. In
heaven therefore he would be far less happy than he is here..
Every thing with which he was conversant, wquld more
oppose his taste, contravene his wishes, and disappoint his
expectations. Nothing would give him pleasure: every
thing would give him pain.

If then a sinner is to be admitted into heaven, it is abso-
lutely necessary, that he should have a new heart, a new
disposition. Otherwise, it is plain that, amid all the bless-
ings of that delightful world, he would find nothing but
disgust, mortification, and sorrow.

8dly. Such a change is necessary for the sinner also, in.
order (o his becoming a useful inhabitant of heaven.

All the inhabitants of that happy world are formed to do
good, as well as to enjoy it. Their enjoyment itself is su-
premely the result of a disposition to do good, and of con-
duct in which this disposition is completely carried into
efficacious practice. Thereisrealized in the most absolute
manner the whole nature of that perfect rule of righteous-
ness, delivered by our Saviour, that ¢ is more blessed to
give than to receive; to do good, than to gain it from others.
Virtuous beings are assembled here for the very purpose
of exhibiting in their conduct the divine nature, and tran-
scendent effects, of this evangelical rule of righteousness ::
and from their united efforts flows, in streams continually
enlarging, universal, unceasing, immortal, good.

The good here enjoyed, is a common, or public, good ;
in which one great and general interest is proposed, and
pursued ; and to which all private, personal interests are
cheerfully subordinated. No selfish affection operates
here : no selfish purpose exists. Every mind is expanded
with affections, all embracing the common interest. Every.
design is clevated to a happiness rendered noble and sp-
preme, becanse it is yniversal. To this object every pulse
beats ; every heart thrills; every tongue vibrates. On it,
asif magnetically influenced, every eye is fixed: toitevery
hand is turned.

But every sinner would feel, that all these things were
against him. His affections are only selfish; and his de-
signs concentre solely in private, separate ends, and in
interests opposed to the general welfare. His only scheme
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of happiness also is to gain enjoyment from others, and
never to find it in doing good to others. This is a subject,
of which, as a source of enjoyment, he forms not a single
conception. All his plans for happiness are matters of
mere bargain and sale; in every instance of which he in-
tends to get the advantage of those, with whom he deals.
Good, to him, is good, only when it is separate and selfish;
and he knows not what it is to see his own happiness en-
larged hy the general participation.

In the great, commanding, and sole pursuit of the hea-
venly world a sinner would be unable to unite at all. Every
wish of his heart must oppose the wishes and designs of all
around him, and the great object, for which heaven itself
was formed by the Creator; which renders it delightful in
his eye ; and for which he has gathered into it the assembly
of the first-born. Of course, he would be alone ; separated
from his companions by a character totally opposite to
theirs ; hostile to them in all his wishes and pursuits ;
marked by them as an alien; despised asuseless and worth-
less ; pitied as miserable ; and loathed as sinful.

Sin is the real and only cause of the wretchedness ex-
perienced in the present world ; and the immediate as well
as the original cause of the woes experienced in the regions
of perdition. Were sinners admitted into heaven, the same
lust, fraud, and cruelty; the same injustice, oppression,
and violence: in a word, the same wickedness and woe,
which prevail in this world, would revive in that. Of
course, the whole system of happiness begun there, and
intended to be carried on throughout eternity, would be
either prevented, or destroyed. That God should per-
mit these evils to exist, is incredible, and in my view
impossible.

4thly. It is absolutely necessary that this change should be
accomplished in this present world. _

The present state is to man the only state of probation,
All beyond the grave is a state of reward. The reward
ought plainly to be such, as to suit the character of every
probationer; a true testimony of God to his real character;
a reward, such as he has merited; and such as a righteous
God may be expected to bestow. Of course the testimony
actually given, must he a testimony to the character, with
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which he leaves this world of probation, and with which
he goes to the judgment.

Besides, man enters that world with the very same cha-
racter, with which he leaves this. Death makes no moral
change in man: but is a mere passage from one state of
being to another; a mere dismission from ¢kis world to
that, of the probationer from his probation. A simple
termination of the animal functions, a mere separation of
the soul from the body, plainly cannot alter the moral state
of the soul, or change at all its views, affections, or charac-
ter. Of this truth the Scriptures furnish abundant evi-
dence. Do, says Solomon, whatever thy hand findeth to
do with thy might ; for there is no work, nor device, nor
knowledge, nor wisdom, in Sheol, the world of departed
spirits, whither thou goest.  The night cometh, saith our Sa-
viour, that is, the night of death, in which no man can work.
Both these are direct declarations, that both the work and
the state, of probation, are terminated by the grave, and
will never exist in the future world. Accordingly, no
change inthe character of man, either in the article of death,
or at any succeeding period of existence, is indicated in
the Scriptures. Of course every man will appear at the
judgment with the very character, which he has when he
leaves the present world; and in this character only will
he be rewarded.

Accordingly the Scriptures teach us that we shall be
judged according to the deeds done in the body; and re-
warded according to our works, accomplished on this side
of the grave. It is plain, then, that if men enter the future
world, without being regenerated in this, they enter with all
their sins upon their heads; and must be rewarded for their
sins only. But a reward for sin can never be happiness.
If then sinners are to be admitted into heaven at all, they
must undergo this great change of moral character here;
of sinners must become holy; must cease from their rebel-
lion and disobedience ; must bow their wills to the will of
God ; and must yield themselves to him as voluntary in-
struments of his glory.

II. The walzty of this change in man may be satisfacto-
rily evinced in the following manner :

Ist. It is declared in the Scriptures.
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Beside the evidence derived to the reality of regeneration
from the absolute necessity of it to mankind, the Scriptures
declare the existence of it in a great variety of forms. Of
his mercy he saved us, says St. Paul, by the washing of rege-
neration, and the renewing of the Holy Ghost. But of him
are ye in Christ Jesus, who is made unto us of God, wisdom,
righteousness, sanctification, and redemption. To be sanc-
tified is to be regenerated: and here it is declared, that
Christ is become, of God, sanctification to all his children.
Ye have put off the old man with his deeds, says St. Paul to
the Colossians, and have put on the new man, which is re-
newed in knowledge after the image of him that created him.
Put off, says the same apostle to the Ephesians, the old man,
which is corrupt, according to the deceitful lusts; and be re-
newed in the spirit of your mind : and put on the new man,
which, after God, is created in righteousness and true holi-
ness.  In these passages of Scripture we are plainly taught
the following things.

(1st.) That the natural character is considered by the
apostle as differing from the regenerated, according to the
full import of these two names; the old man, and the new
man :

(2dly.) That the regenerated character is a new character.

(3dly.) That the assumption of this new character is equi-
valent to being renewed, or created anew ; both of these ex-
pressions being used to denote it:

(4thly.) That the former character, or old man, is a cor-
rupt character, conformed to deceifful lusts, or under the
influence of such lust:

(5thly.) That the new man, or new character, is created
after, or in, the image of God :

(6thly.) That this image consists in knowledge, righteous-
ness, and true holiness.

For we are his workmanship ; created in Christ Jesus unto
good works. Eph. ii. 10. Here the Ephesian Christians are
declared to be the workmanship of God, as to their Chris-
tian character ; and to be created in, or through, Christ Je-
sus unto geod works. i

But God, who is rich in mercy, for his great love where-
with he loved us even when we were dead in sins, hath made
us alive, together with Christ, or rather by Christ. Here,
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the former state of the Ephesians is declared to have been
a state of death in sins ; and their new state is declared to
be a state of life; and this they are said to have derived
from God. But St. Paul himself explains the import of
this passage, if it needs explanation, by informing us, that
to be carnally minded is death ; and that to be spiritually
minded isl fe and peace. . Saints also are said to be sancti-
Jied, to be washed, to be purified, by the Spirit of God.

It is impossible, that the reality, or the greatness, or the
importance, of this change, should be expressed in stronger
or more definite terms. Those who are the subjects of it
are said to be made clean, pure, and koly ; to have a new
heart, a right spirit; to be renewed; to be born again; to
be born of God ; to be born of the Spirit of God ; to be made
alive from the dead; to becreated anew ; and to benew crea-
tures. Can any language more strongly declare, that areal
change is made in the moral character of man? That he
becomes the subject of a character altogether new, and
never belonging to him before? As a child, when born,
has a new state of existence; so he, who is born of God,
has also a state of existence equally new to him. As a
thing, when created, begins then first to have existence ;
so he, who is created anew, begins then to have spiritual
existence. Accordingly, St. Paul says, 1 Cor. xiii. 2,
Without love I am nothing, that is, without holiness, the
love of the gospel, I have no spiritual being; no existence
in the spiritual creation, or kingdom of God.

2dly. The reality of regeneration is clearly proved by the
scriptural accounts of the first Christians.

Of the conversion of these Christians, and their conse-
quent character, we have ample accounts in the Acts, and
the Epistles. Those who were Jews we know beyond a
doubt were bitter and obstinate enemies, and furious per-
secutors of Christ and his apostles; hated the religion
which they taught; were bigoted votaries of areligion con-
sisting in mere external services; children of wrath, and
children of disohedience. Whatthe Gentiles were, is am-
ply unfolded in the first chapter of the Epistle to the Ro-
mans ; where they are declared by St. Paul to be lost in
absolute abandonment and profligacy o fcharacter. Yet
in consequence of the preaching of the apostles, these same
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Jews and Gentiles assumed an entirely new character; and
continued to exhibit it with increasing beauty throughout
the remainder of their lives. Instead of their former fleshly
works, enumerated by St. Paul, Gal. v. 19—21, they shew-
ed in all their conversation, love, joy, peace, long-suffering,
gentleness, goodness, faith, meekness, and temperance; the
divine and delightful fruits of the Spirit of grace. Instead
of persecuting Christians, they exhibited towards them all
acts of kindness; and suffered persecution with them for
the sake of the same glorious Redeemer. Instead of their
former empty and merely ceremonious religion, they em-
braced the genuine piety and pure morality of the gospel.
All their intemperance, impurity, deceit, injustice, pride,
and bigotry, they renounced ; and in their place substituted,
permanently, the sober, chaste, sincere, equitable, candid,
and benevolent, spirit of the Christian system. Through
life, they exhibited this spirit in every amiable form ; and,
at death, sealed this unexceptlonable testimony w1th their
blood.

Now it is certain, that an evil man out of the evil treasure
of his heart bringeth forth evil things ; and a good man out
of the good treasure of his heart bringing forth good things.
It is certain, that a good tree cannot bring forth evil fruit,
nor a corrupt tree good fruit. In other words, the heart
will always characterize the conduct. Whence then, let
me ask, was the difference in the conduct of these J ews
and Gentiles, before and after their conversion to Christi-
anity ? The only answer which can be given, consistently
with these declarations of Christ, is, that their hearts, be-
fore corrupt, and proving themselves to be so by a life dis-
tinguished by all kinds of wickedness, were now made holy;
and were proved to be so, by a lifc adorned with every good
work. To add to this decisive evidence, if it can be added
to, it may be observed that all the remaining Jews and Gen-
tiles, who were not the subjects of this conversion, conti-
nued still to exhibit the same wickedness which their coun-
trymen had also before exhibited ; and were just as odious
in the sight of God and of man.

- 8dly. Thesame truth is abundantly evident in the present
experience of mankind..

It cannot be asserted, to the satisfaction of a rational in-
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quirer, that the external, visible change in the conduct of
a man, who before his regeneration has witha good degree
of uniformity exhibited a conscientious, becoming, and
amiable life, is, after his regeneration, so great as to con-
vince the mind, that he has experienced this radical altera-
tion of character. Converse, however, even with suchmen,
in a course of intimate Christian familiarity ; and you will
always find a radical difference in their views, sentiments,
and conduct; a difference realized by themselves, and ob-
vious to you. On this subject a minister of the gospel ought
to be allowed to possess peculiar knowledge; because he
has peculiar advantages for acquiring it. Ministers con-
verse in this manner more extensively than any other class
of mankind : and have therefore more various, and more
abundant, opportunities of gaining an acquaintance with
facts of this nature. These opportunities I have myself
enjoyed; and have here declared nothing but what I have
often witnessed.

Yet these are not the cases which ought to be here insist-
ed on. Instances less liable to doubtand misconstruction
exist in numbers, amply sufficient to place the point in de-
bate beyond every reasonable objection. Wherever known
infidels, or other open and gross sinners, have suddenly
and finally renounced, not only their false opinions but
their evil practices; and have continued through life to
profess uniformly the doctrines, and to exhibit regularly
and increasingly the duties, of Christianity ; the case be-
comes decisive ; and must, unless we cease to reason con-
cerning human nature and human conduct upon known and
established principles, satisfy every candid inquirer. The
conduct in both cases proceeds from the heart. The state
of the heart, therefore, or its moral character, was in the
one case as opposite to what it was in the other, as the
conduct. The evil conduct proceeded from an evil heart;
the good conduct from a good heart; and this change of
the heart from evil to good, or from sin to holiness, is the
very change which in the Scriptures is styled regeneration.

Among instances of this nature, Col. Gardiner may be
mentioned as one; and the Rev. John Newton as another;
both extraordinary, convincing, and, so far as I can see,
unexceptionable. I have known a considerable numberof
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instances, scarcely less extraordinary ; some of them by un-
questionable information ; others by personal acquaintance.
Two of these were examples of habitual drunkenness, per-
haps the most hopeless of all evil habits; and the reforma-
tion was so entire, and the piety so evident, uniform, and
long continued, as to leave no doubts in the minds of sober
men, acquainted with the facts. A third instance, well me-
riting to he mentioned, was a young man of superior ta-
lents, formerly educated by me in this seminary. Ile de-
voted himself to the profession of medicine; and entered
upon the practice with advantage. This youth was not only
a determined infidel, but an open scoffer at the Bible, Chris-
tianity, Christians, and most other subjects of a religious
nature. All these he exposed with a pungency of wit, and
keenness of satire, which few men are capable of employing,
and which very few are willing to employ, in the same open
gross manner. After some years, spent in this violent
course of wickedness, he became seriously alarmed (I know
not on what occasion) concerning his sinful character, and
future destiny. If I remember right, he almost or entirely
despaired for a time of the mercy of God; and considered
his perdition as sealed. At length, however, he acquired
hopes of salvation; and manifested in his conduct the spi-
rit of Christianity, so evidently and uniformly, as to excite
a settled conviction in the minds of those around him, that
he was sincerely a Christian. With entirely new views and
purposes, he then quitted the medical profession, and en-
tered upon the study of theology. After some time he was
regularly inducted into the ministry of the gospel ; and sus-
tained to his death, which happened about twelve or fifteen
years afterward, the character of an able, faithful, and un-
blamable minister of Christ.

Instances, of this nature generally, I could multiply ex-
tensively; but the time forbids me to proceed any farther
in this part of my subject. '

4thly. The state of Christianity in the world at large may
be fairly adduced as a convincing proof of the reality of this
change.

" The history of real Christianity is not to be sought for in
the accounts given us of the life, policy, ambition, and vie.
lence, of such rulers, statesmen, and warriors, as have as-
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sumed the Christian name. The real nature and influence
of the religion of Christ, are not to be sought for in camps
and cabinets, in courts and palaces. These are the seats
of pride and luxury, ambition and cunning, wrath and re-
venge. Christianity here is only put on as an upper gar-
ment, to adorn the character, to comport with the fashion,
or to cover unchristian designs. I do not intend, that this
is always the case. There are undoubtedly good men to be
found even here. But I mean, that it is much more gene-
rally the case, than a good man would wish, or be willing,
it should be. When infidels take their accounts of Chris-
tianity from the proceedings of the great ; from their luxury,
state-craft, conquests, and persecutions; they do not, and
probably intend not to do, any justice to the subject. In
these accounts they impose on their readers, and perhaps
on themselves. But they deceive no man of common can-
dour, and tolerable information.

The real effects of Christianity on mankind are to be
sought and found in still life, quiet society, peaceful neigh-
bourhoods, and well-ordered families. Here a thousand
kind offices are done, and a thousand excellences mani-
fested, of which the great and splendid rarely form a con-
ception; and which, nevertheless, present the human cha-
racter to the view of the mind with an aspect incomparably
more lovely than any other.

But even on the great scale of examination, Christianity
has meliorated the affairs of this unhappy world in such a
degree, as, if thoroughly examined, strongly to evince the
trath of this doctrine.” It we compare the state of the
Christian nations, especially the most enlightened and vir-
tuous of them, with that of the most improved Heathen na-
tions ; the only fair mode of instituting a comparison; we
shall see ample proof of such a melioration of the human
character, as can be justly attributed to nothing but this
important change of the human heart. Christianity has re-
moved, from among the nations who profess it, polygamy ;
the selling of children, as slaves, by their parents; the ge-
neral and brutal degradation of women; the belief of the
rectitude of slavery; the supposed right of masters to kill
their slaves; the exposure of parents, in their old age, to be
devoured by wild beasts; the same exposure of children by
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their parents; the sacrificing of human victims; the wanton
destruction of human life for amusement in public games ;
the impure, brutal, and sanguinary worship, practised in the
regions of idolatry; together with many of the horrors of
war, and captivity, and many other enormous evils of a si-
milar nature. At the same time, it has introduced milder
and more equitable government; established equitable laws,
by which pations have, in a considerable degree, regulated
their intercourse; given a new sanction to treaties; pro-
vided legal support for the poor and suffering ; secured the
rights of strangers ; erected hospitals for the sick, and alms-
houses for the indigent ; formed, with great expense, a rich
variety of institutions for the preservation and education of
orphans: the instruction of poor children; the suppression
of vice; the amendment of the vicious; and the consolation
of the afflicted. It has made better rulers, and better sub-
jects; better husbands, and better wives; better parents,
and better children; better neighbours, and better friends.
It has established the rational worship of the one living and
true God; built churches, in which all men do, or may,
worship him, and learn their duty; and, with immense ex-
pense, has sent, and is sending, these blessings to the ends
of the earth. 'Whence this difference? Not from the differ-
ence of light. The Greeks and Romans were sufficiently
enlightened at least to have begun this progress. But they
did not take a single step towards real reformation. All
that can be said is, their wickedness was a little more po-
lished, than that of their barbarian neighbours. No; it has
sprung from that konest and good heart, which is not in man
by nature, but is given him by the Spirit of God. Such
hearts found here and there, like dispersed stars, seen
through the interstices of a clouded sky, diffuse a feeble ra-
diance over Christian countries, and prevent the otherwise-
absolute darkness. Howard, intensely illumined with the
benevolence of the gospel, shed a lustre over the whole
Christian world. Inferiorlights are every where scattered ;
and their combined influence is every where felt. Were the
same character that of all men, the change in human affairs
would be such, as to demand no arguments to prove a
change of heart. As the state of things is, it is plain, that
the spirit of the martyrs was not in their persecutors : the
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spirit of Howard was not in Voltaire; the spirit of Alfred
was not in Frederic II. He who cannot see this, is unable
because he will not; and may be well assured, that under
the influence of his present temper he has lost the power of
moral discrimination.
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SERMON LXXIV.

REGENERATION.

ITS NATURE.

Jesus answered and said unto him, Verily, verily, I say unto
thee, Except a man be born again, he cannot see the king-
dom of God.—JOHN 111. 3.

HaviNe in the preceding discourse considered the necessity
and the reality of regeneration, I shall now proceed, accord-
ing to the plan proposed, to examine its nature.

Ist. This change of heart consists in a relish for spiritual
objects, communicated to it by the power of the Holy Ghost.

By spiritual objects I intend the Creator, the Redeemer,
the Sanctifier, heaven, angels, the word and the worship of
God, virtuous men, virtuous aftections, virtuous conduct,
and all the kinds of enjoyment found in the contemplation
of these objects; the exercise of these affections, and the
practice of this conduct. The existence of these objects
every man admifs; and every man, at all conversant with
human life, must admit, that a part of mankind profess to
relish them, and to find in them real and sincere pleasure.
A sober man must farther admit, that as the Creator of all
things is infinitely more excellent than any other being, so
his excellence must be capable, in the nature of things, not
only of being perceived, but also of being relished, by in-
telligent creatures. No man who has any regard to his cha-
racter as a man of sound understanding, will acknowledge,
that exeellence exists; and yct deny, that it is capable of
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being perceived and relished. Norwill any such man deny,
that intclligent creatures may perceive the excellence of the
Creator to be plainly superior to that of any other being, and
may relish it accordingly. It must also be easily and cer-
tainly seen, that, if we relish the excellency of the Creator
himself, we cannot fail to extend the same relish to every
thing in which this excellence is displayed: since this will
be no other than relishing the excellence itself, as it is ma-
nifested in different forms. It must be obvious, therefore,
that this relish for the divine excellence, once existing, must
of course be extended to all the objects in which it is dis-
played, and to all those intelligent beings by whom it is
relished.

It has been frequently supposed, that the Spirit of God
regenerates man by immediately creating in him virtuous
volitions. All the volitions of all moral agents are, in my
view, as will indeed be presupposed by those of my audi-
ence who remember the sermons which I delivered on the
nature of the human soul, the acts of the agents themselves:
The Spirit of God does not in my view, when he regenerates
mankind, create in them any volitions whatever ; but merely
communicates to them the relish for spiritual objects, which
has been here mentioned.

‘When God created Adam, there was a period of his exist-
ence after he began to be, antecedent to that in which he ex-
ercised the first volition. Everyman who believes the mind
to be something beside ideas and exercises,and who does not
admit the doctrine of casualty, will acknowledge, that in
this period the mind of Adam was in such a state, that he
was propense to the exercise of virtuous volitions rather
than of sinful ones. This state of mind has been commonly
styled disposition, temper, inclination, heart, &c. In the
Scriptures it usually bears the last of these names. I shall
take the liberty to call it disposition. This disposition in
Adam was the cause whence his virtuous volitions pro-
ceeded; the reason, why they were virtuous, and not sinful.
Of the metaphysical nature of this cause I am ignorant.
But its existence is, in my own view, certainly proved by
its effects. If the volitions of man are not immediately
created, they are either caused by something in man, or they
are casual. But they are not casual ; for nothing is casual.
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And even if some things were casual, these could not be ;
because they were regularly and uniformly virtuous: and it
is impossible, that casualty should be the source of uni-
formity or regularity. There was therefore, in the mind of
Adam, certainly a cause which gave birth to the fact, that
his volitions were virtuous, and not sinful. This cause, of
necessity, preceded these volitions ; and therefore certainly
existed in that state of mind which was previous to his first
volition. This state of mind then, this disposition of Adam,
existing antecedently to every volition, was the real cause
why his volitions, subsequently existing, were virtuous.
It ought to be remarked here, that plain men, with truth,
as well as with good sense, ascribe all the volitions of man-
kind to disposition, the very thing here intended as their true
cause.

In regeneration, the very same thing is done by the Spirit
of God for the soul, which was done for Adam by the same
divine agent at his creation. The soul of Adam was created
with a relish for spiritual objects. The soul of every man,
who becomes a Christian, is renewed by the communication
of the same relish. In Adam, this disposition produced vir-
tuous volitions. In every child of Adam who becomes the
subject of virtue, it produces the same effects.

It will perhaps be objected to this view of the subject,
that God is said to work in us both to will and to do of his
" good pleasure. Phil.ii. 13. Indeed,this passage formerly
appeared to me to indicate, that God exercised a different
agency on the mind of man from that which has been here
described. But an examination of the passage has con-
vinced me, that my views of it at that time were erroneous.
For,

(1st.) The communication of this relish, is as truly fol-
lowed by virtuous willing and doing, as the creative act
would be, which might immediately give existence to our
volitions, and our conduct. If, then, God communicates
to us such a relish or such a disposition, causing in us holy
volitions and actions; heis as truly said to work in us both
these things, as he could be if he immediately created them.
The only difference in this respect is, that they are now me-
diately, and would be then immediately, the effects of his
agency.
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2dly. The word here translated worketh, in the Greek

evepywv, tnworketh, which characterizes the nature of the
agency, is in Eph. ii. 2 applied to Satan in this manner:
Wherein in time past ye walked according to the course of
this world, according to the prince of the power of the air,
the spirit that now worketh in the children of disobedience.
Now will it not be said, that Satan creates evil volitions in
the minds of the children of disobedience. As the word is in
both cases the same, it does not indicate of itself, in the ob-
jected passage, that the immediate production of virtuous
volitions by the power of God is the thing intended.

I will only add, on this subject, that the relish for spiri-
tual objects is that which in the Scriptures is called, a new
heart, a right spirit, an honest and good heart, a spiritual
mind, and denoted by several other names of a similar im-
port. Thus a good man out of the good treasure of his heart
is said fo bring forth good things. 'Thus, also, they who re-
ceived the seed in good ground, as exhibited in the parable of
the sower, are said to be such, as, in an honest and good
heart, having received the word, keep it, and bring forth
Jruit with patience. In these and the like instances, the
heart is exhibited as the source of all virtuous volitions,
desires, and conduct. This relish for spiritual objects is,
I apprehend, this very source of these interesting things.

2dly. This change of the heart is the commencement of ho-
liness in the mind.

The carnal mind, that is, the original, natural disposition
of man, is emmity against God; not subject to his law;
neither indeed can be. Before this change, therefore, there
is no holiness inthe character; no relish for spiritual good;
no exercise of virtuous volitions; no pursuit of virtuous
conduct. All these things begin to be chosen and to be
practised, after they begin to be relished; and the first
relish for them exists in this renovation of the mind.

3dly. This change is partial.

After regeneration the native character of man still re-
mains ; his relish for sinful pursuits and enjoyments still
continues; and his relish for spiritual pursuits and enjoy-
ments is never perfected on this side of the grave.

In this state, man exhibits to the view of the universe an
object unlike any thing else which it has ever beheld. All
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other intelligent creatures, so far as we are informed, are
either perfectly virtuous, or wholly destitute of real virtue.
But regenerated man isreally virtuous, and yet really sinful:
his true and entire character being a mixture of moral good
and evil. This mixed character is presented to us by St.
Paul in the seventh chapter of the Epistle to the Romans,
by the phrases, the law in the members, and the law of the
mind. These, he informs us, are totally contrary charac-
ters, warring in the same soul against each other, and car-
rying on a continual controversy while life remains. We
are, however, abundantly taught, that the holy or virtuous
disposition, like the house of David, waxes stronger and
stronger ; and the sinful disposition, like the house of Saul,
weaker and weaker. 'This increase of strength on the one
hand, and this diminution of it on the other, is not indeed
regular, constant, and always discernible ; buf it is yet ir-
regularly progressive to the end of life. There are seasons,
in which the law in the members brings the law of the mind
into captivity. David committed adultery with Bathsheba.
Peter denied his Master ; and dissembled with the Jews
that went to Antioch. John and James proposed to call for
fire from heaven upon the inhabitants of a Samaritan vil-
lage. The disciples, as a body, contended who of them
should be the greatest, and all forsook their Master in the
garden of Gethsemane, and fled. Still all of them were
better men near the close of life, than at any preceding
period. What was true of them is true of every good man.
He will, upon the whole, improve through life ;* and will
ordinarily, year by year, though not without various inter-
ruptions and backslidings, become a better Christian. Yet
perfection in holiness is never found in the present world.
If we say we have no sin, says St. John, speaking of him-
self and all other Christians, 1 John i. 8, we deceive our-
selves, and the truth is not in us.

4thly. Notwithstanding the partial nature of this change,
it is still the foundation of perpetual holiness.

Verily, verily, I say unto you, saith our Saviour, He that
heareth my word, and believeth on him that sent me, hath
everlasting life ; and shall not come unto condemnation, but
is passed from death unto life: or, as it is in the original,
hath passed, that is, already, from death unto life. 1t na- -
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turally seems mysterious, that imperfect holiness should in
this case be perpetual ; when the perfect holiness of Adam,
and the perfect holiness of angels, was terminated by apos-
tacy. The explanation of this mystery lies, it is presumed,
in this peculiar fact; that those who are the subjects of
this imperfect holiness, are the seed promised to Christ in
the covenant of redemption, as the reward of his labours
and sufferings. It certainly is not in the nature of the holi-
ness: for this in all the cases specified is the same. It is
not in the degree: for that was greater in those who fell,
than in those who endure. In those who fell it was perfect,
so long as it continued. Inthose who endure itis always
imperfect, and often interrupted by backsliding. It is not
in the nature of the subjects. The angels, who fell, were
superior in their nature to all men; and the perfect nature
of Adam was superior to that of his sanctified children.
Yet the perseverance of every saint, remote as his charac-
ter is from perfection, is secured by the promise of God,
and carried into complete and final accomplishment by the
power of his Spirit. Of this enduring holiness regencration
is the basis; and the subject of it never ceases to be holy
while he lives.

5thly. This change is the source of new views of spiritual
and divine subjects.

These views united constitute what is often termed spi-
ritual knowledge, divine knowledge, spiritual light, and di-
vine light. As the opinions of divines, and other Christians,
have been different concerning this subject; it will be
proper to consider it with particular attention.

It has been extensively supposed, that the Spirit of grace
regenerates mankind by communicating to them new,
clearer, and juster views of spiritual ohjects. The under-
standing being thus enlightened and convinced, the heart,
it is supposed, yieldsitself to this conviction; and the man
spontaneously becomes, under its influence, a child of God.
I shall not attempt here to describe the metaphysical na-
ture of the work of regeneration, nor to define, precisely,
the manner in which it is accomplished; nor the exact
bounds of the divine and human agency in this great con-
cern. Of these subjects I have not sufficiently distinct
and comprehensive views, to undertake this employment
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with any satisfactory hope of success. Yet it appears to
me clear, that the account, which I have now given of this
subject, is not scriptural, nor just. Without a relish for
spiritual objects, I cannot see that any discoveries con-
cerning them, however clear and bright, can render them
pleasing to the soul. If they are unpleasing in their very
nature, they cannot be made agreeable by having that na-
ture unfolded more clearly. He who disrelishes the taste
of wine, will not relish it the more, the more distinctly and
perfectly he perceives that taste. Nor will any account of
its agreeableness to others, however clearly given, and with
whatever evidence supported, render the taste agreeable to
him. To enable him to relish it, it seems indispensable,
that his own taste should be changed, and in this manner
fitted to realize the pleasantness of the wine. Light is ei-
ther evidence, or the perception of it; evidence of the true
nature of the object which is contemplated, or the percep-
ception of that evidence. But the great difficulty in the
present case is this; the nature of the object perceived is
disrelished. 'The more then it is perceived, the more it
must he disrelished of course, so long as the present taste
continues. It seems, therefore, indispensable, that in order
to the usefulness of such superior light to the mind, its
relish with respect to spiritual objects should first be
changed. In this case, the clearer and brighter the views
of such objects are, the more pleasing they may be expected
to become to the mind.

This, I apprehend, is the true progress of this work in
the human soul. A relish for all spiritnal objects, never
before existing in him, is communicated to every man who
is the'subject of regeneration by the Spirit of God. Before
this event, he disrelished all such objects: now he relishes
them all. Before, he was an enemy of God: now he be-
comes a friend to God. Before, he loved nothing: now he
loves every thing of a spiritual nature. He who has hitherto
been an enemy to a good man, disrelishes every thing which
pertains to him ; his character, conduct, conversation, and
opinions ; his family, his friends, his very looks, nay, even
the spot where he lives ; and, in a word, every thing which
is his. If you undertake to convince him, whiie this dis-
relish continues, thatthe object of his dislike is undeserving
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of all this ; you may, indeed, present to him argumentg‘
which he cannot answer, and silence his objections by the
irresistible force of proof. You may explain to him, in the
clearest manner, the excellences of this object; and set
them in such a light, that he may have nothing left to say
against it. Should all this have been done, his dislike, in
the case supposed, would still continue ; his views, though
enlarged, would be of exactly the same general nature : and
his opposition to the hated object, instead of being dimi-
nished, would rather increase. We will now suppose this
man to cease from his enmity,and to become a decided and
sincere friend. A moment’s thought will satisfy any mind,
that with the change of his relish, a universal change of
his views also will take place. The very same things
which formerly disgusted him will now please him. What
was formerly odious will now become amiable. The evi-
dences of worth and excellence, which before silenced, will
now satisfy him. His eye, no longer jaundiced, will see
every thing in its proper native light; in its true character,
importance, and desert; and will discern in what it was
before unpleasing, deformed, or disgusting, a beauty, love-
liness, and lustre, wholly new.

This allusion will distinctly explain my own views of
both the source and the nature of spiritual light. When
the relish for spiritual objects is communicated to the mind,
the enmity of the man towards these objects is converted
into good-will. He now becomes a friend to God and to
his law, to truth and to duty. Over these and all other ob-
jects of the same general nature, he sees a new character
diffused, of which before he did not form a single concep-
tion. Where they were before disgusting, they are now
pleasing. Where they were before tasteless, they are now
relished. Where they were before deformed, they are now
beautiful. Where they were hefore odious, they are now
lovely. The reason is, he now beholds them with new
eyes. Before, he saw them with the eyes of an enemy;
now, he sees them with those of a friend. The optics
which he formerly possessed, spread over them an adven-
titious and false colouring, altogether foreign to their na-
ture, and exhibiting that nature under a universal disguise.
These optics are now purified; and he sees all these ob-
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jects as they really are; in their true colours, their native
beauty, and their inherent splendour. This is what T un-
derstand by the spiritual light, derived from regeneration.

Gthly. This change is instantaneous.

This position has been as much controverted as any of
those advanced in this discourse; but, as it seems to me,
with no solid support either from reason or revelation.

The scheme of those who oppose this doctrine, appears
generally to have been this; the subject of regeneration is
supposed to begin, at some time or other, to turn his atten-
tion to spiritual concerns. He begins seriously to think on
them ; to read concerning them; to dwell upon them in the
house of God, in his meditations, in his closet, and in his
conversation. By degrees he gains a more thorough ac-
quaintance with the guilt and danger of sin, and the impor-
tance of holiness, pardon, acceptance, and salvation. By
degrees also he renounces one sinful practice and propen-
sity after another; and thus finally arrives at a neutral cha-
racter, in which he is neither a sinner, in the absolute sense,
nor yet a Christian. Advancing from this stage, he begins
at length to entertain, in a small degree, virtuous affections,
and to adopt virtuous conduct; and thus proceeds from
one viriuous attainment to another, while he lives. Some
of the facts here supposed, taken separately, are real: for
some of them undoubtedly take place in the minds and
lives of those who become religious men. But the whole
considered together, and as a scheme concerning this sub-
ject, is, in my view, entirely erroneous.

Were we to allow the scheme to be correct and scriptural,
still the consequence usually drawn from it, that regenera-
tion is gradually accomplished, is untrue. Regeneration,
according to every scheme, is the commencement of holi-
ness in the mind. Without calling in question the doctrine,
that man in the moral sense is ever neutral, it is intuitively
certain, that a man is, at every given period of his life,
either holy or not holy. There is a period in which every
man, who becomes holy at all, first becomes holy. Ata
period immediately antecedent to this, whenever it takes
place, he was not holy. The commencement of holiness
in his mind was, therefore, instantaneous; or began to exist
at some given moment of time. Nor is it in the nature of
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things possible, that the fact should be otherwise.  All that
can be truly said to be gradual, with respect to this subject,
is either that process of thoughtand affection which precedes
regeneration, or that course of improvement in holiness by
which it is followed. But neither of these things is in-
tended in the Scriptures, nor ought to be intended in the
conversation and writings of Christians by the word »e-
generation.

It is often objected to the instantaneousness of regenera-
tion, that the change is too great to be accomplished in a mo-
ment. Most of the persons who make this objection aim,
I am persuaded, at what is customarily called by divines
the work of sanctification ; that is, the Christian’s advance-
ment in holiness after he is regenerated. 'This plainly is in
fact, as it is exhibited in the Scriptures, a work which is
progressive through life. It may well seem strange, for it
certainly is untrue, that sanctification, in this sense, should
be instantaneous.

By those who admit that agency of the Spirit of God in
renewing mankind, which has been exhibited in these dis-
courses, the instantaneousness of this change has, it is be-
lieved, never heen denied. The act of turning from sin to
holiness in the first instance on the part of man, and the
act of commaunicating a disposition thus to turn on the part
of the Spirit of God, are in their own nature so obviously
accomplished in a moment, that it seems difficult to con-
ceive how any person, considering them with attention, can
have supposed them to be progressive. In the Scriptures,
the accounts of this combined subject every where teach
us, that it exists instantaneously. The phraseology, by
which it is denoted in the Scriptures, strongly indicates,
that this is its nature. It is exhibited to us under the ex-
pressions, being born again; being created anew ; having
a new heart and a right spirit created within us; turning
to God ; turning from darkness to light ; .and others of a like
nature. All these expressions originally denote events in-
stantaneously existing; and in their figurative application
indicate the instantancousness of the fact to which they are
applied.

The same thing we are taught in the accounts given in
the Scriptures of this fact, as having actually taken place-
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Thus the three thousand Jews, who were converted by the
first sermon of St. Peter, yielded themselves to God at that
momnent. Such also was the conversion of Dionysius;
Damaris; Sergius Paulus; the jailer; and generally of the
great multitudes whose conversion is recorded in the A cts of
the Apostles. Such also was that of the nobleman of Ca-
pernaum; the father of the epileptic child ; the woman of Sa-
maria, and her fellow-citizens; and the thief upon the cross.

7thly. This change, as to the time and manner of its ex-
istence, is ordinarily imperceptible by him who is the sub-
Ject of it.

There have not been wanting heretofore ; there are not
now wanting ; persons holding the name of Christians, and
those in considerable numbers, who profess to know the
time and manrer of their regeneraton, and to have been
conscious at the time of the existence of this change in
their moral character; and who accordingly recite all this’
to each other without any apparent doubt of the soundness
of the recital; nay, who make this a subject of public in-
vestigation, with respect to all those who offer themselves
as candidates for admission into their churches. By such
men the existence of this change is considered as so mani-
fest, whenever it takes place, that they are able to point out
the day, the place, and all the attendant circumstances.
From the confidence with which they speak on this sub-
ject, it has perhaps arisen, that many others who do not go
the same length, still go a part of it; and believe in an in-
definite manner, that these things may, at least, be discerned
and remembered with probabilily :- that they are to be
sought for; that the want of being conscious of them, and
of remembering them, is an unhappy event, not experienced
by more favoured Christians; nay, by most Christians.
Accordingly, the want of this knowledge and remembrance
is regarded by such men, however exemplary their lives
may bhe afterward, as involving a defect in the proper evi-
dence, that they are Christians. However good the fruit
may be which they bring forth ; instead of determining by
the taste that it is good, they feel unsatisfied with this mode-
of proof; and wish rather to rely on some discovery, which:
they consider as practicable, of the time and the place at
which the bough producing the fruit was ingrafted. '
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All these are, T apprehend, opinions wholly unscrip-
tural, and of course deceitful and dangerous. For,"

1st. The Scriptures no where refer us to the time or man-
ner of our regeneration, for evidence that we are regenerated.
If the time and manner of our regeneration were certainly
known by us; it is intuitively evident, that our regeneration
itself would be equally well known. 1If this then were the
case, it is incredible that the Scriptures should not, even in
a single instance, refer us to so completely satisfactory a
source of evidence, to determine us finally in this mighty
concern ; but should, at the same time, direct us to the so
much less perfect evidence, furnished by the subsequent
state of our affections and conduct. By their fruits shall ye
know them, says our Saviour. Then are ye my disciples in~
deed, if ye keep my commandments. Not every one that
saith unto me, Lord, Lord, but he that doeth the will of my
Father who is in heaven, is my disciple. These are the
rules by which, together with others of exactly the same
nature, we are directed in the Scriptures to judge of our
moral state. But these rules are not only superfluous, but
useless, if the time, the manner, or the fact, of our regene-
ration were ordinarily known by us. For these, and each
of these, would furnish evidence of this subject, com-
pletely decisive as to the state of all men. He who knew
these things, would certainly know that he was a Christian:
he who did not, would certainly know that he was not a
Christian. No other rule therefore could be needed, or
could be ever employed. According to this scheme then,
Christ and the apostles have devised an imperfect rule, to
direct us in our decisions concerning this interesting sub-
ject; while uninspired men of modern times have by their
ingenuity fortunately found out a perfect one.

2dly. The relish for spiritual good, and the exercise of holy
affections, are, at their commencement, certainly no more dis-
tinguishable, than the same relish and the same exercises, in
the same mind, usually are afterward. Men sometimes
seem to suppose, that in these first acts of « virtuous mind
there is something extraordinary and peculiar. Al that
makes them extraordinary is, that they are the first. In the
degree in which they exist, they are usually among the
least remarkable. There is, of course, nothing to make
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them distinguished, except the mere fact, that they are the
first.

. But no person needs to be told, that the subsequent holy
exercises are so far from being certainly known to be such,
that they are, ordinarily, at the best believed, and in most
instances merely hoped, to be of this character. If then the
first holy exercises are not more distinguishable than the
subsequent ones, and the subsequent ones are only distin-
guishable in such a degree as sometimes to be believed, and
at most times merely hoped, to be of this character; then
it is certain, that the time, the manner, and even the fact,
of regeneration, are so far from being clearly known, in all
ordinary cases, that they can never be relied on with safety,
if considered by themselves only. Much less can they be

regarded with undcubting confidence.

3dly. Multitudes of those who have pr ofessed with much
apparent assurance, to know all these things concerning
themselves, have afierward fallen off, and become sometimes
ukewarm professors of Christianity, and sometimes open
apostates. This fact, which is by no means uncommon
among persons holding the opinion here censured, clearly
proves, that the reliance which is placed on the knowledge
professed, is often unfounded, and may he always. That,
which has frequently deceived our fellow-men, ought ever
to be supposed to be capable of deceiving us.

The truth is, the infusion of a relish for divine things into
the mind is a breathing of the Spirit of life on dry bones,
perceivable only by its effects : like the communication of
the auimating principle to the embryo, real, yet not dis-
cernible in itself, but in the consequences which it produces.
Were the case otherwise, St. Paul could never-have asked
the Corinthian Christians, Know ye not your ownselves?
nor directed them to prove themselves, whether they were in
the faith. Were the contrary opinion just, this apostle
would certainly have appealed to the time, place, and man-
ner, of his own regeneration, which were probably better
known to him, than the same things ever were to any child
of God, as proofs of the fact, that he was regenerated. = But
this he never does. On the contrary, the evidence on which
he relied, was furnished by the fruits of holiness apparent
in his life. s :
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REMARKS.

From the observations which have been made concern-
ing this subject, it is evident, that the work of regeneration
is worthy of the Spirit of God.

Regeneration is a change of the temper, or disposition, or,
in other words, of the heart of man ; and, by consequence,
of his whole character. The heart is the great controlling
power of a rational being; the whole of that energy by
which he is moved to action. The moral nature of this
power, therefore, will be the moral nature of the man. If
this be virtuous, all his other faculties will be rendered
means of virtue ;. if sinful, the means of sin. Thus regene-
ration will affect the whole man; and govern all his cha-
racter, powers, and conduct.

Regeneration is of the highest importance to man, as a
subject of the divine government. 'With his former dispo-
sition, he was a rebel against God: with this, he becomes
cheerfully an obedient subject. Of an enemy he hecomes
a friend ; of an apostate he becomes a child. His obedi-
ence is henceforth filial, accepted of God, and useful to the
universe. From the debased, hateful, miserable character
of sin he makes a final escape; and begins the glorious and
eternal career of virtue. The deformity, disgrace, and con-
tempt, of which sin is the parent and the substance, he ex-
changes for moral excellence, loveliness, and beauty.

With his character, his destination is equally changed.
In his native condition he was a child of wrath, an object
of abhorrence, and an heir of woe. Evil, in an unceasing
and interminable progress, was his lot; the regions of sor-
row and despair, his everlasting home; and fiends, and
fiend-like men, his eternal companions. His own bosom
was the house of remorse ; while a conscience, unceasingly
wounded by his sin, held up to his eye the image of guilt,
and the predictions of misery; and filled him with immove-
able terror and amazement. On his character good beings
looked with detestation, and on his ruin with pity: while
evil beings heheld both with that satanic pleasure, which a
reprobate mind can enjoy at the sight of companionship in
turpitude and destruction.

But when he'becomes the subject of this great and happy
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change of character, all things connected with him are also
changed. His unbelief, impenitence, hatred of God, rejec-
tion of Christ, and resistance to the Spirit of grace, he has
voluntarily and ingenuously renounced. No more rebel-
lious, impious, or ungrateful, he has assumed the amiable
spirit of submission, repentance, confidence, hope, grati-
tude, and love. The image of his Maker is instamped on
his mind ; and begins there to shine with moral and eternal
beauty. The seeds of immortality have there sprung up,
as in a kindly soil ; and, warmed by the lifegiving beams
of the Sun of righteousness, and refreshed by the dewy in-
fluence of the Spirit of grace, rise, and bloom, and flourish,
with increasing vigour. In him, sin, and the flesh, and the
world, daily decay; and daily announce their approaching
dissolution : while the soul continually assumes new life
and virtue, and is animated with superior and undying en-
ergy. He is now a joint heir with Christ, and the destined
inhabitant of heaven. The gates of glory and of happiness
are already opened to receive him ; and the joy of saints
and angels has been renewed over his repentance. All
around him is peace; all before him purity and transport.
God is his Father; Christ his Redeemer; and the Spirit of
truth his Sanctifier. Heaven is his eternal habitation ; vir-
tue is his immortal character: and seraphim, and cherubim,
and all the children of light, are his companions for ever.
Henceforth he becomes, of course, a rich blessing to the
universe. All good bheings, nay, God himself, will rejoice
in him for ever, as a valuable accession to the great king-
dom of righteousness, as a real addition to the mass of
created good, and as an humble, but a faithful, and an
honourable, instrument of the everlasting praise of hea-
ven. Heisa vessel of infinite mercy; an illustrious trophy
of the cross; a gem in the crown of glory, which adorns
the Redeemer of mankind.

Of all these sublime attainments, these exalted blessings,
these divine allotments, regeneration is the beginning.
‘What then can be more worthy of the Spirit of truth?
‘What effort in creation, what event in providence, is more
becoming his character? The rise of an empire, the forma-
tion of a world, is a poor and an humble display of infinite
perfection, compared with the sanctification of an immortal
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mind. Inthe progress of eternity, one such mind will enjoy
more good, exercise more virtue, and display more excel-
lency of character, than this great world of men has ever
enjoyed, exercised, or displayed. Accordingly, God him-
self divinely characterizes this illustrious work in the fol-
lowing magnificent terms. For behold I create new heavens,
and a new earth; and the former shall not be remembered,
neither come intomind. But be ye glad, and rejoice for ever,
in that which I create; for behold! I create Jerusalem a
re¢joicing, and my people a joy. Of such importance and
glory is the new creation, or regeneration, of the soul of
man, that, in comparison with it, the original formation of
the heavens and the earth is, in the divine eye, unworthy
even of being remembered. It was, therefore, a weork
proper for God the Father to contrive; for God the Son to
procure even with his own death; and for God the Holy
Spirit to accomplish with his life-giving and almighty power
in the souls of the guilty, ruined, and perishing children of
Adam.

SERMON LXXV.

REGENERATION.

ITS ANTECEDENTS.

Then he called for a light, and sprang in, and came trem-
bling, and fell down before Paul and Silas: and brought
them out and said, Sirs, what must I do to be saved?—
Acts xvi1. 29, 30.

HAVING, in the two preceding discourses, considered the
necessity, the reality, and the nature, of regeneration, I shall
now proceed to give a history of this important work, as it
usually exists in fact ; and shall attempt fo exhibit its ante-
cedents, ils attendants, and its consequents. The first of
these subjeets shall occupy the present discourse.
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The text is a part of the story of the jailer, to whose
charge Paul and Silas were committed by the magistrates
of Philippi, with a particular direction, that he should keep
them safely. To comply with this direction he thrust them
into the inner prison, and made their feet fast in the stocks.
In this situation at midnight, they prayed and sung praises
to God. Suddenly there was a great earthquake ; so that
the foundations of the prison were shaken: and immediately
all the doors were opened, and every one’s hands were loosed.
And the keeper of the prison, awaking out of his sleep, and see-
ing the prison-doors open, he drew out his sword, and would
have killed himself, supposing that the prisoners had been fled.
But Paul cried with a loud voice, saying, Do thyself no karm;
Jor we are all here. Then he called for a light, and sprang
in, and came trembling, and fell down before Paul and Silas;
and brought them out, and said, Sirs, what must I do to be
saved ?

The man who is the principal subject of this story had
been educated a Heathen, and, until a short time before the
events specified in it took place, was totally ignorant ot
the Christian religion. Within this period he must have
been present, and I think not unfrequently, at the preach
ing of Paul and Silas : otherwise he could not have known,
that there was such a thing as salvation. Probably he was
induced, in common with his fellow-citizens, to hear their
discourses merely as a gratification of curiosity. What-
ever was the motive, it is plain he had gained some know-
ledge of a Saviour; and had learned, that through him
men might, in some manner or other, be saved.

The things which he had known concerning these sub-
jects, seem not however to have made any very deep im-
pressions on his mind. Before the extraordinary events
recorded in the verses immediately preceding the text, he
appears not to have conversed with these ministers about
his religious concerns, nor to have felt any peculiar anxiety
concerning his guilt or his danger. On the contrary, we
cannot hesitate to consider him, as clearly proved, by his
severe treatment of them, to have been hitherto in a state
of religious unconcern, a state of sinful coldness and qui-
ctude.

Butat this time a change was wrought in the man, great
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and wonderful ; a change manifesed in his conduct with the
mostunequivocal evidence. By what was this change ac-
complished ? What was it, that of a Heathen made this
man a Christian? Was the cause found in the miraculous
cvents by which the change was immediately preceded ?
It would seem, that many others, who-were equally wit-
nesses of these events, still continued to be heathen, and
experience no alteration of character. Beyond this, it is
evident from the story, that the jailer did not witness them
at all, and that he did not awake out of sleep until after
the earthquake and all its alarming effects had terminated.
Besides, when he had awakened, and concluded that the
prisoners had made their escape, he determined to kill
himself: an ecffort which refutes the supposition, that he
had any just moral apprehensions, and proves him to
have been solicitous only concerning his responsibility to
the magistrates. He had, indeed, heard Paul and Silas
preach; so had many others, who still continued to be
heathen. Preaching therefore did not alone accomplish
this change, otherwise it would have accomplished it in
them also. Aninfluence not common to others must have
been felt by him; an influence, never felt by himself be-
fore, must now have produccd this mighty alteration in his
character.

The text presents him to us in the utmost agitation and
distress, and as thus agitated and distressed concerning his
salvation. He called for a light, and sprang in, and came
trembling, and fell down before Paul and Silas ; and said,
Sirs, what must I do to be saved? A little before, he had
thrust them into the inner prison, and made their feet fast in
thestocks. Immediately before he was on the point of com-
mitting suicide ; a gross and dreadful crime, which would
have ruined him for ever. A little before, nay, immedi-
ately before, he was a Heathen ; regardless of salvation;
a foe to Christianity ; and the hard-handed jailer of these
mlmsters of the gospel.

Butnow he bade adieu to all these dlsposmons and prac-
tices at once ; ; renounced his former heathenism and sin;
and became a meek, humble, and pious follower of the Re-
deemer. Now he felldown at the feet of his prisoners, and
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relied implicitly on them for direction concerning his eter-
nal well-being.

A description of the state of this man’s mind, in the pro-
gress of his regeneration, must, in substance, be a descrip-
tion of the state of every mind, with respect to the same
important subject. The events preceding the work of re-
generation are substantially the same in every mind: the
work itselfis the same; and its consequences are the same.

The first great division of this work, viz. what T have
mentioned as the antecedents of regeneration, is commonly
called conviction gf sin. Of this subject the text is a strong
illustration ; and will very naturally conduct our thoughts
to every thing which will be necessary to it on the present
occasion. The jailer plainly laboured under powerful and
distressing conviction of his own sin, and of the danger with
which it was attended. Of this truth his conduct furnishes
the most affecting proof. The sfate of mind which he ex-
perienced, and which this passage of Scripture describes,
it is the design of this discourse to exhibit, under the fol~
lowing heads:

I. The course,

I1. The nature, and,

1. The consequences, of conviction of sin.

L. The peculiar cause of this conviction is the law of God.

By the law, saith St. Paul, is the knowledge of sin. As
sin is merely a transgression of the law, and as where no
law is there is no transgression, it is clear beyond a ques-
tion, thatall knowledge of sin must he derived from the law.
To discern that we are sinful, we must of course know the
rule of obedience ; and, comparing our conduct with that
rule, must see in this manner, that our conduct is not con-
formed to therule. In this wayall knowledge of sin is ob-
tained.

This, however, is not an account of the knowledge of sin
intended by conviction; as that word is customarily used
by divines. The great body of sinners under the gospel
have, in some degree at least, this knowledge ; and yet are
not justly said to be convinced..

Conviction of sin denotes something beyond the common
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views of the mind concerning its sins; and is always a se-
rious, solemn, heart-felt sense of their reality, greatness, guilt,
and danger. 'This all sinners under the gospel have not;
as every man knows who possesses a spirit of common ob-
servation; and peculiarly every man who bedomes a sub-
ject of this conviction. Every such man knows, that in his
former ordinary state he had no such sense of sin.

To explain this subject, it is necessary to ohserve, that
there is a total difference between merely seeing or under-
standing a subject, and feeling it. A man may contem-
plate, as a mere object of speculation and intellect, the
downward progress of his own affairs towards bankruptcy
and ruin; and have clear views of its nature and certain-
ty; and still regard it as an object of mere speculation.
Should he afterward become a bankrupt, and thus be ac-
tually ruined, he will experience a state of mind entirely
new, and altogether unlike any thing which he experienced
before. He now feels the subject: before he only thought
on it with cool contemplation ; and, however clear his views
were, they had no effect on his heart. Ilis former views
never moved him to a single effort for the prevention of his
ruin ; those which he now possesses would have engaged
him, had they existed at the proper time for this purpose,
in the most vigorous exertions. Justsuch is the difference
between the common views of sin, and those which are ex-
perienced under religious conviction. What before was
only seen, is now realized and felt.

This also.is accomplished by the law; felt as well as
understood ; brought home to the heart, and strongly real-
ized by the sinuner. This factis thus foreibly described by
St. Paul: For I was alive withoul the law once: but, when
the commandment came, sin revived, and I died. He was
alive, that is, in his own feclings, while he was without
the law ; or while the law was no more realized, than it is
acknowledged to be the law of God, but not seriously re-
garded, applied te themselves, nor felt to be a rule of duty,
obliging them indispensably to obey.

But when the commandment came.—The commandment
was before at a distance, scarcely seen, and scarcely re-
garded ; but now came home to him ; to his sober thoughts;
his realizing apprchensions.
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Sin revived. Sin began then first to be perceived to be
his true aund distressing character. It arose out of the tor-
pid state in which it had seemed to exist before; and as-
sumed new life, strength, and terror. Of consequence, he
who had hitherto considered himself, while he was inatten-
tive to the nature and extent of the divine law, as a just
man, safe and acceptable to God, now died ; now perceiv-
€d himself to be a great and guilty sinner, condemned and
perishing ; and all hisformer safety, righteousness, and life,
vanished in a moment.

Under conviction of sin, the law i is applied by the sinner
to himself, and considered as the rule of his own duty ; the
rule by which his character is hereafter to be tried; and the
rule by which ke himself is now to try it. Before this no
such views of the law had entered his mind: no such trial
had cver been made. In this trial, the law is often solemnly,
critically, and effectually, examined. Both its precepts and
penalties are brought home, irresistibly, to the heart. Be-
fore, they were things with which the sinner had little or no
concern. Now he finds them to be things with which he is
more deeply concemed than with any other.

11. The nature of this conviction ma y be wzfolded in the
Jollowing manaer.

In the ordinary mrcumstances of the mind it is usually
disposed to acknowledge, that there is such a thing as sin;
that it is in itself wrong, odious, mischievous to mankind,
dishonourable to God, and deserving in some degree of pu-
nishment. It is usually ready to acknowledge also, that it-
self’ is sinful, and of course exposed to the anger of God.
With regard to sin, as with regard to the law, its views are
often, perhaps generally, just in a certain degree; but are
loose, careless, and inefficacious; having no other effect
on the mind, than to produce, at seasons rare and solitary,
some reproaches of conscience, and a degree of regret and
fear, feeble, momentary, and easily forgotten.

But when the man. becomes a subject of religious con-
viction, he feels for the first time, that sin is areal and dread-
ful evil. For the first time, the law of God is seen to be a
righteous and reascnable law, demanding nothing but what
ought to be demanded, and forbidding nothing but what



SER. LXXV.] ITS ANTHECEDENTS. 8t
ought to be forbidden. Its precepts and 'its penalties
are both yielded to as just; and God is acknowledged
to be righteous in prescribing the former, and inflicting
the latter.

Himself he readily pronounces to be a sinner, universally
debased, utterly blamable, justly condemned, and justly to
be punished. Instead of self-justification and self-flattery,
he is now more ready to pronounce the sentence of con-
demnation on himself, than on any other person; and is
hardly brought to admit the pleas, advanced by others in
palliation of his guilt, or in the defence of his moral cha-
racter. Sin, and his own sins especially, now appear as
things new, strange, and wonderful ; as evils awfully seri-
ous and alarming. The law of God is now applied to him-
self as his ownrule of duty ; and obedience to itis confess-
ed to be reasonable, indispensable, and immensely impor-
tant. Every violation of its precepts therefore is regarded
by him as a sore and dreadful evil; as guilt, which he per-
ceives no means of wiping away; and as danger, which he
finds no opportunity of escaping. An accumulation of
crimes innumerable, and of guilt incomprehensible, is thus
seen to have been formed by the conduct of his whole life,
which, to the anxious and terrified eye of the criminal, has
alrcady swollen to the size of mountains, and ascended to
the height of heaven.

These views, it is to be remembered, are wholly new to the
siuner. Their novelty of course greatly enhances, in his
eye, the ternfymor and oppressive magnitude of the subject.
All new things affect us more, when new, than when by fre-
quent repetition they have 'become familiar. Before, he
never in sober earnest believed himself to be a sincer. To
find himself therefore to be not only a sinner, but a sinner
of so guilty and blamable a character, naturally over-
whelms bim with anguish and dismay.

His mind also is now exceedingly alarmed and distressed
by this afilictiug discovery. On an agitated mind all
things with which it is concerned make deep impressions;
deeper far than when it is at ease; and especially those
things which preduced the agitation.. Such, pariicularly,
is the fact in this state of religious -agitation. For both
these reasons, ns well as from the real greatness and natare
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of his guilt, the convinced man is often ready to believe,
that no sinner was ever so guilty as himself.

It1is not uncommon to hear persons, of no singular de-
pravity, declare, that they are doubtful, whether Judas was
equally a transgressor with themselves. I have heard
doubts expressed by persons of more than common decency
and amiableness, whether Satan was not less odious to
God than they were : and this reason has been alleged for
the doubt, that he had never sinned against forgiving and
redeeming love. Itis not to be wondered at, that the soul
to which these awful subjects are thus new, and which is
thus terrified by its first views of them, should be even ex-
cessive in its self-condemnation.

With the greatness of its guilt, the greatness of its danger
keeps an equal pace. Scarcely any thing more naturally
or more commonly occurs to the mind in this situation, than
doubts, whether such guilt, as itself has accumulated, can
be forgiven.  The mercy of God, which is declared in the
Scriptures to be greater than our sins, to be above the hea-
vens, to extend to all generations, and to endure for ever, is
often doubted, so far as the sinner himself is concerned ;
admitted easily with regard to others, and with regard to
all or almost all others, it is still doubted so far as he is
concerned, and is easily belicved to be incapable of ex-
tending to him. Often he is strongly tempted to believe,
that he has committed the unpardonable sin; and often
and much is he busied in examining what is the nature of
that sin. Instead of self-flattery, the only employment
which he was formerly willing to pursue with respect to
his spiritual concerns, and which he indulged in every fool-
ish and excessive degree, he is now wholly engaged in the
opposite career of self-condemnation; and not unfre-
quently pursues it to an excess, equally unwarranted by
the Scriptures.. Nor is he at all prone-to feel, that he is
now equally guilty of new sin in limiting the mercy of God,
and in forming new Kinds of unpardonable sins, as before,
in presuming, without warrant, on the exercise of divine
mercy towards his hardened heart.

All these emotions are also greatly heightened by the re-
membrance of his former stupidity, unbelief, and hardness
of heart, his light-mindedness and self-justification, his
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deafness to instruction, his insensibility to the calls of
mercy, the reproofs of guilt, and the warnings of future woe.
What before were his favourite pursuits, he now considers
as the means of his ruin; what before was the object of
his delight, is now the object of his abhorrence. That which
was once his support is now his terror : that which he ac-
counted and boasted of as his wisdom, he now considers
as the mere madness of bedlam. Nor can he explain to
himself, how such sottishness could ever have been his con-
duct or his character.

The Bible now, its threatenings and promises, its doc-
trines, precepts, and ordinances, assume an aspect whelly
new ; for the first time real, solemn, important; the only
ground of his distréss ; and the only source of his possible
comfort. The same truth and reality, the same solemnity
and importance, at once invest the prayers, sermons, and
other religious instructions, which he has heard from his
parents, from ministers, and from other persons of piety.
‘Why they did not always, and of course, wear these cha-
racteristics, is now his astonishment ; why he did not covet
them, listen to them, and obey them. Madness, entire and
dreadful, he now readily acknowledges was in his heart
from the heginning; and has hitherto constituted his only
moral character.

It is not here to be supposed, that this is, in form, an ex-
act account of the state of every convinced sinner. In sub-
stance, it may be considered as universally just. Some such
sinners are subjects of far more deep and distressing con-
victions than others; convictions much longer continued ;
respecting some of these objects more, and others less;
producing more erroneous conclusions, greater self-con-
demnation, deeper despondency, and uriversally more dis-
tressing agitation. Some minds are naturally more ex-
quisitely capable of feeling than others; more prone to
sink ; less prepared to hope, to exert themselves, to reason;
.and to admit the conclusions, which flow from reasoning ;
less ready to receive consolation; and more ready to yield
to these as well as other temptations. Some have been
better instructed in early life ; have been more conscien-
tious, amiable, and exemplary: and have less to reproach
themselves with in theit past conduct. The Spirit of God
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also may choose to affect, and probably does afiect, differ-
entminds in different manners. Finally, some minds may
be more surrounded by temptations and dangers, and at
the same time furnished with friends less accessible, coun-
sels less wise, and directions less safe, in this season of trial
and sorrow. From these and many other concurring causes
it happens, that in form, degree, and continuance, convic-
tions operate very differently on different minds ; nor can
any human skill limit them in these respects.

It ought by no means to be omitted here, that there are
persons, especially of a steady,serene disposition, educated
in a careful religious manner, and habitually of unblamable
lives, in whom the process of conviction is conformed in
a great degree to their general character. These persons,
to the time of their conversion, have, not uncommonly,
no remarkable fears or hopes, sorrows or joys. Conscien-
tiously but calmly they oppose sin; evenly but mildly they
sorrow for it; and steadily, but with no great ardour of feel-
ing, they labour in the duties of a religious life. = In'the ac-
count which they give of their religious views and emo-
tions, there is little to excite any peculiar degree of comfort
in themselves, or of hope concerning them in others. Still
their lives are often distinguished by uncommon excel-
lence. Their progress isnot that of a torrent, now violent,
now sluggish and stagnant, but that of a river, silently and
uniformly moving onward, and never delaying its course a
moment in its way towards the ocean. In these persons a
critical eye may discern a fixed, unwarping love of their
duty, a perpetual repetition of good works, a continual
advance towards the consummation of the Christian cha-
racter.

In substance, however, this work is the same in all minds.
All really discern the importance, reasonableness, and jus-
tice, of the divine law ; their own violations of its precepts;
the guilt which they have in this manner incurred; the righ-
teousness of God in punishing them for it; and the extreme
danger to which they are therefore exposed. No sinner
can turn from sin to holiness, without seeing the evil and
danger of the one, and the excellence and safety of the other.
No sinnef can turn from sin to holiness, without knowing
and acknowledging his own sin and danger ; the reason-
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ableness of the divine law ; and the justice of God in pu-
nishing his transgressions.

III. The immediate consequences of this conviction next
demand our attention.

On this subject it is necessary to observe in the begin-
ning, that the sinner is still altogether a sinner. 'The only
difference between his present and former character is, that
before he was an unconvinced, and now a convinced sinner.
Before, he was ignorant of his true character : now he un-
derstands it clearly.

Hence it will be remembered, all his resolutions, efforts,
and conduct, will partake of his general character; and
will of course be sinful. Between his conscience and his
affections, there is now a more complete and open opposition
than ever before. His conscience justifies God, approves
of the divine law, and in spite of himself acquiesces in his
condemnation ; but his heart is still utterly opposed to all
these things, and usually more opposed to them than
ever.

He is indeed afraid to sin; but itis because he dreads
the punishment annexed to it; notbecause he hates the sin.
Noris it an unknown, nor probably a very unfrequent case,
that these very fears become to him motives to continue in
sin, and even to give himself up wholly to sinning. Under
the influence of his fears, he is not unfrequently disposed to
conclude, that there is no hope for him ; and that therefore
he may as well, and even better, indulge himself in wicked-
ness, than attempt a repentance and reformation, which his
deceitful heart, and probably all his spiritual enemies, re-
present as too late, and therefore fruitless. From this
danger some, it is not improbable, never escape; but re-
turn like the dog to his vomit, and like the sow, that was
washed, to her wallowing in the mire. Still, I apprehend,
this is very far from being a common case. A very small
number only, as I believe, compared with the whole, yield
themselves up to ruin in this deplorable manner, Perhaps
no one, who persisted in his efforts to gain eternal life, was
ever finally deserted by the Spirit of grace.

To such, as pelsevermwly continue in their endeavours,
the next natural step in their progress, the first great conse-

VOL. III. H
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quence of conviction of sin, is to inquire. most earnestly
what they shall do to be saved. Of this anguish, produced
by such conviction, the text furnishes us with a very forci-
ble example. No picture was perhaps ever more striking,
than that, which is given us of the extreme agitation of the
jailer, in the text. He called for a light, and sprang in,
and came trembling, and fell down befere Paul and Silas ;
and said, Sirs, what must I do to be saved? An agitation not
unlike this frequently occupies the hearts of others; and
prompts them with the same earnestness to make the same
solemn and affecting inquiry.

Antecedently to this period; the sinner has, in many in-
stances, lived without a single sober thought of asking this
question at all. Go thy way for this time; when I have a
convenient season, I will call for thee; has been his only
language to repentance and reformation.  The subject has
never.hecome seriously interesting to him hefore.  Before,
he bas never seen his guilt, nor his danger. Before, he
has not wished for salvation; has found good enough in
the world, in sin, and in sense, to prevent all anxiety about
future good; considered this-as present and real; and re-
garded that as distant, doubtful, and imaginary. But now
his danger of ruin, and his necessity of deliverance, appear
in their full strength. In this situation, he makes this great
inquiry with all possible solicitude. Iis happiness, his
life, his soul, in the utmost danger of being lost for ever,
are felt to be suspended on the answer. He beholds God,
his own enemy, and an unchangeable enemy to sin and
impenitence, now rising up to destroy him utterly, and to
pour out upon him his wrath and indignation. In the
deepest anguish he searches with prying eyes for a place
of safety.

Here he first finds himself at a total loss concerning what
heshalldo. Here hefirstdiscovers his ownignorance of this
great subject. Before he was rich, and had need of nothing ;
had eyes, which saw clearly all wisdom ; understood all that
he ne'eded’ to know or do; and wanted no instruction nor
information from others. Now he first finds himself to be,
and to have been, poor, and wrelched, and miserable, and
blind, and naked, and in want of all things. Now,instead ot
deciding on questions of the greatest moment and difficulty

¥
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in theology, and deciding roundly without examination or
knowledge, he is desirous of being instructed in small and
plain things ; and instead of feeling his former contempt for
those who are skilled in them, he hecomes humble, docile,
desirous of being taught, and disposed to regard with sin-
cere respect such as are able to teach him.

At the same time, he especially betakes himself to the
source of all instruction in the things of this nature; the
word of God. This book he searches with all anxiety of
mind, to find information and hope. The threatenings and
alarms, which before hindered him from reading the Scrip-
tures, now engage him to read them. His own danger and
guilt he now labours thoroughly to lIearn; and is impatient
to know the worst of his case. Whatever he finds there
recorded he readily admits, however painful, and employs
himself no more either in doubting, or finding fault. To
the former hie has bidden adieu: the latter he knows to he
fruitless. However guilty the Bible exhibits him, he is pre-
pared to consider himself as being at least equally guilty.
However dangerous it declares his case to be, he is pre-
pared to acknowledge the danger.

In this distress, it will be easily supposed,he also searches
Jor the means of deliverancc. For these he labours with the
deepest concern. Hence he reads, examines, and ponders,
with aninterest new and peculiar; with fear and trembling;
with critical attention to every sentiment, declaration, and
word; with an earnest disposition to find relief and conso-
lation in any and every passage where it can he found.
The Bible is now no longer the neglected, forgotten, de-
spised book which it formerly was ; buthis chief resort; the
man of his counsel ; the rule of his conduct. 'To him it has
now become, for the first time, the word of God, and the
means of eternal life.

All the difficulties, which heretofore prevented him from
being present in the house of God, have now vanished. The
disagreeabhle weather, the personal indispositions, the indo-
lence which seemed like an indisposition, the plainness of
the preacher, the inelegance of the sermon, and the imper-
fection of the psalmody, keep him at home no more. In
this solemn place he listens to all that is uttered; and
wafches all that is done. The preacher’s words hecome as

i
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goads; piercing to the dividing asunder of the soul and the
spirit, of the joints and marrow.

At his former listlessness he is now amazed ; as well as
at that which he still beholds in others around him. The
sabbath, no longer a dull, wearisome day, of which the
hours dragged heavily, and during which he could hardly
find any tolerable means of passing the time, now becomes
a season of activity and industry, unceasing and intense;
a season, waited for with anxiety, and welcomed with hope
and joy. The sancluary, no longer regarded as a place of
mere confinement, as the scene of tedious, dull, unmeaning
rites, where grave people were believed to assemble for
scarcely any other purpose except to keep gay oncs in
order, has now become the kouse of the living God, and the
gate of heaven; the place where he expects to find, it
he finds at all, an escape from death, and the way to eter-
nal life.

In the mean time, ke cries mightily unto God for deliver-
ance from sin and ruin. Prayer, long, perhaps from the
beginning of his life, unused, unknown, and unthought of;
or, if thought of at all, and attempted, always a burden,
now becomes his most natural conduct. MHe sees and
feels that God alone can deliver him; and therefore irre-,
sistibly looks to him for deliverance; oftentimes indeed,
with fear even to pray, from the strong sense which he en-
tertains of his absolute unworthiness; and his unfitness to
perform this first, most natural, most reasonable, of all reli-
gious services. Sensible how impure an appearance he
must make before that God, in whose sight the Leavens are
unclean, and whose angels are charged with folly, he fecls.
unwilling, like the publicar, even to lift up his eyes towards
heaver : hut smiting his breast eries out with importunate
anguish, God be merciful to me a sinrer.

But he cannot be prevented from praving. His cries for
mercy, and thosc at times involuntary and ejaculatory, are
forced from him by the sense of his guilt, and his fears of
perdition.They often break o utin his walks, in the eourse
of his daily employments, and in his occasional journcy-
ings ; they spring from his meditations; they ascend from
his pilow. ‘The question, whether a sinner shall be directed
to pray, has become nugatory to him; and has been de-
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cided, not by metaphysical disquisition, but by the control-
ling anguish of his heart.

During this season of stru«r&,]mw for salvation, it is no un-
frequent thing for his despondency to continue, to return at
intervals w1th more weight, and to sink him deeper in dis-
tress ; according to the different states of his mind, and
the nature of the different subjects which occupy his
thoughts.

It is all along to be kept in view, that, as I have hereto-
fore remarked, tlus state of things is very difterent in differ-
ent persons; varying almost endlessly in manner and de-
gree; in some instances comparatively calm, quict, and of
an cven tenor; in others disturbed, distressed, and tumul-
tupus, Still it is also to be remembered, that snbstantially
it is the same.

Duaring this state of mind, it is farther to be observed, the
sinner forsakes, ol course, many of his former favourite ob-
jects; especially his diversions, his gaiety, his loose com-
panions, and his haunts of sin. These he now perceives
and feels to be the scats and sources of temptation, dan-
ger, and sorrow. ~ Ilcnee he shuns them with vigilant care
and lively dread ; not from virtuous metives, but from the
fear of rendcring his case more dreadful and hopeless.

But none of his cfforts give him rest.  Neither his affec-
tions, desires, nor labeurs, are virtuous in the evangelical
sense, or commendable in the sight of Ged. His sense of
danger only, and his apprehension of the inestimable import-
ance of escaping, originally asleep or dead, is now alive
and awake. This feeling, and its necessary effects, consti-
tute the ounly change in his condition. Norcal goodness, no
moral excellence, nothing really acceptable to God, is yet
begun in his mind, or supposed to be begun. To be sensi-
ble that we are sinners is not the result of virtue. There
is no real goodness in being afraid of the anger of God.
There is not uecessarily any thing hely in acknowledging,
that God is just in inflicting punishment which has been
deserved. These things may all exist without any hatred
of sin, any love to God or any faith in the Redeemer.

The prayers which he daily offers up to his Maker, are
not the offspring of piety, but of terror. The child who
sces the rod brought out to view, and beholds correction at
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the door, is ever ready to supplicate for pity and forgive-
ness, and to promise whatever may contribute to his es-
cape from the impending danger. Yet he is not of course
a dutiful child.

Still these efforts of the sinner are useful to him. No un-
regenerated man was probably ever convinced, except by
trying his own strength, that he was unable of himself to
perform virtuous actions ; to pray, to serve, and to glorify
God; unable I mean in this sense, that he has no heart,
no inclination, to perform these duties; and that he will
never possess a better disposition, but by the renovating
agency of the Spirit of God. The more he labours how-
ever, the more clearly he will perceive his services to be
essentially defective and really sinful. The more he prays,
the more unworthy he pronounces his prayers. Anuncon-
vinced sinner always believes that he can pray in a man-
ner acceptable to God: a convinced sinner readily de-
clares, that he cannot pray in a manner acceptable, not to
God, but even to himself.

Tn.the struggle thus continued, and thus earnestly con-
ducted, he learns how obstinate his sinful dispositions are,
and with what hopeless difficulty they are to be overcome.
Convinced at length that all his efforts must, without the
immediate assistance of God, prove entirely vain, he casts
off all his dependance on himself, and turns his eyes to
God, with the feelings of Peter when beginning to sink,
and cries out in kis language, Lord, save me or I perish,

REMARKS.

Ist. From these observations we learn the use and influ-
ence of the law of God in promoting the work of conversion.

The law evidently hegins this work in the soul; or per-
haps, in more accurate language, it begins and produces
that state of thought and affection in which the soul is
usually turned to God. Without the terrors of the law this
state of mind would manifestly never be produced, unless
the whole tenor of Divine Providence should be changed,
Yet this, so far as we can see, is a natural and necessary
prerequisite to conversion. The sinner entirely nceds thus
to understand and feel his condition; his guilt, his dan-
ger, helplessness, and his absolute nece.s51ty of being re-
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newed by the Spirit of grace. By the law alone he is en-
abled clearly to see, and strongly to feel, these interesting
things. From the same source of instruction he learns the
truc nature of his own efforts; for it is by a comparison of
them with this standard of perfection, that he sces how des-
titute they are of all real holiness, and how unavailing to
recommend him to God. In a word, from the law only
does he-gain the knowledge, that he is spiritnally sick, and
stands in infinite need of the divine Physician.

2dly. These observations also teach us the necessity, as welt
as usefulness, of that preaching which explains and enforces
the nature of the law.

It is not unfrequent to hear both preachers themselves,
and many other persons, condemn the preaching of the law.
These persons dwell much on the endearing benevolence
of the gospel, the riches of the divine goodness displayed
in it, and the importance and wisdom of winning sinners to
embrace it. On the other hand, they censure with no small
severity the preaching of the law, and those who in this
manner attempt to alarm sinners concerning their moral
condition. If the things which have been said in this dis-
course are admitted to be just; it must also be admitted,
that these persons know very little of the important sab-
jects which they handle in this free and unhappy manner.
"They must plainly be ignorant of the nature both of the
law and the gospel, of the sinner’s danger and guilt, the
means of his deliverance, the nature of hoth convictionand
conversion, the use of convictions towards COnVC‘l‘blOl’l, and
the use of the law in exciting them.

It has 1 trust heen clearly shewn, that the law is abso-
lutely necessary to rouse the sinner from his sleep of death,
to point out to him his danger, and to induce him to seek
for relief. 'To the necessity of the law for this purpose,
the necessity of preaching it is exactly proportioned. No-
thing clse will accomplish the end. So long as this is kept
out of view, other things will only soothe the sinner. If he
views God as merciful without any regard to his justice,
as forgiving without solid reasons; without an atonement,
and without the application of that atonement to himself;
he will be fearfully deccived; and trust in that mercy, on
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terms and with views, agreeably to which it can never he
exercised.

This method of decrying the divine law, and the preach-
ing of it, is a dangerous method of flattering sinners to de-
struction, and of sewing pillows under all arm-holes.

. Christ, the prophets, and the apostles, acted in a very dif-
ferent manner. They stung sinners to the quick; pricked
them to the heart, with strong, solemn, and affecting repre-
sentations of their guilt, their danger, and their approach-
ing damnation; roused them from their slumbers; and
foreed them to listen, feel, and act.

" The nature of the case shews the reasonableness and ex-
cellency of their example, and the propriety and wisdom
of following it; while at the same time it holds out the
folly of those who disuse, as well as those who censure,
preaching of this nature. We need not be at all afraid lest
sinners in modern-times should be more easily affected than
they were in ancient times. Their hearts are by no means
peculiarly tender; butlike the hearts of those who lived in
former days, resemble the rock, and need both the fire and
the hammer, to break them in pieces.

Some persons are probably afraid to preach in this man-
ner, lest they should give pain to their hearers, and hazard
their own popularity. These men either destroy or pre-
vent much good, by standing in the place of such preachers
as, like Boanerges, would thunder an alarm in the ears of
sleeping guilt, and rouse the torpid soul to a sense of its
danger.

3dly. From these observations we also learn the necessity
of the gospel to the accomplishment of this great work.

If the sinner were left wholly to the law, he would sink
and die ; for it gives him neither encouragement nor hope,
‘While the law is of mighty and indispensable use, to rouse
him from his sloth, and awaken him to vigorous exertions
for his deliverance; the gospel is the only foundation of
hope that these exertions will be of any use. Without this
hope he would do nothing but despair. It is indispensable
therefore, that the gospel should follow the law in all sound
preaching ; that when the sinner is roused to inquire what
he shall do to be saved, he may find encouragement in its
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glorious promises and invitations, In this manner he
learns, on the. one hand, his ruined condition by nature and
by practice, and on the other, that safe and happy state
into which he may be introduced by the grace of God.
Thus the adaptation and utility of the whole word of God
to the purposes designed by it, are strongly manifest; the
wisdom of all things contained in it, as the word of life ;
their excellency, their glory, and their resemblance to its
Author. Thus also is it commended to our study, con-
templation, wonder, and praise.

SERMON LXXVIL

REGENLERATION.

ITS ATTENDANTS. GENERALLY CONSIDERED.

—a

That ye put off, concerning the former conversalion, the old
man, which is corrupt, according to the deceitful lusts;
and be renewed in the spirit of your mind ; and that ye put
on the new man, which after God is created in righteous-
ness and true holiness.—EpPHES. 1v, 22—24.

I~ the last discourse, I described the situaiion and conduct
of a convinced sinner. It is now my intention to cxhibit
the conversion of the same sinner to God: or to exhibit
what in that discourse I called the attendants of regenera-
tion.

In the text connected with the seventeenth verse, the
Ephesians are commanded to put off the old man with his
deeds, and to put on the new man ; or, in a more strict ac-
cordance with the original language, fo cast away the old,
and be clothed with the new, man. It has been supposed,
that the passage contains an allusion to the conduct of the
new converts at their baptism; who are said at this ordi-
nance to have cast away their old garments, as a symbol of
their renunciation of sin, and to have been clothed with new
ones, as a token of their assumption of holiness. It has
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also been supposed, that the apostle alludes to the custom
of actors, who changed their clothes whenever they changed
their characters.  The allusion is however so natural and
familiar, that it seems unnecessary to look far for an ex-
planation.

To put off the old man, and to put on the new man, are
in the text, exhibited as equivalent to being renewed in the
spirit of their mind, that is, to being the subjects of regene-
ration. This doctrine is still farther illustrated in the decla-
rations, that the old man is corrupt, and that the new man is
created, after God, in righteousness and true holiness. That
to renounce the former of these characters, and to assume
the latter, is the same thing with being regenerated, no per-
son probably, who is acquainted with this subject, will
dispute. .

Under these two heads, then, I shall now consider the
Jarther progress of this convinced sinner; viz.

I. His renunciation of sin; and,

I1. His assumption of holiness, as his future character.

As these coexist in the mind, it will be unnecessary to
consider them apart.

When the convinced sinner has, by a succession of
earnest efforts to save himself, proved his utter inability to
accomplish this important work ; the nextnatural step, and
that which he then becomes convinced it is absolutely ne-
cessary for him to take, is to cast himself wholly upon God.
He sees himself perfectly helpless ; and, if left to himself,
autterly ruined. In the ‘anguish of mind produced by this
view of his situation, he casts himself at the footstool of
divine mercy, as a mere suppliant; as devoid of any re-
commendation to the favour of God ; as a ruined miserable
creature; as justly condemned; as justly to be punished;
as having no hope, but in mere forgiveness; as desiring
salvation of mere grace and sovereign love; as without any
power of atoning for his sins by any thing which he can do;
as capable of being saved, only on account of the atone-
ment of Christ; and as incapable of renewing himself, or
of being renewed, but by the power of the Holy Ghost. All
these things are felt, and not merely understood; not merely
considered as being proved, or capable of proof, by sound
argument. The several trials which the mind has made;
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have of themselves become proofs of the highest kind, to
which it now opposes neither ohjection nor doubt. Its views
have been too clear to be denied or questioned; and the
frame of the mind, its anxiety and distress, render it even
impatient of the suggestion of uncertainty.

Self-righteousness is, therefore, now relinquished. The
pride of saving himself, either wholly or partially, is now
given up; and the sinner is humbly and easily satisfied to
be saved by Christ. To his atonement, to his infinite com-
passion, he looks for the aid, which, though felt before to
be unnecessary, he now regards as absolutely and infinitely
necessary to prevent him from being lost.

When the sinner has come to this state of views and
disposition, God in his infinite mercy usually, perhaps al-
ways, communicates to him the new heart, the right spirit,
so often mentioned in the Scriptures.

It will here be useful, and probably necessary, to guard
the minds of those who hear me against a common and very
natural error concerning this important subject.

It has often been supposed, that in some part, or in the
whole, of that process of the mind which has been here de-
scribed, there is something done of @ meritorious nature ;
something so pleasing to God, that on account of it he be-
stows this incomprehensible blessing. Inmyown view this
opinion is wholly unscriptural, and altogether dangerous.
It God gives the virtuous disposition intended, then it did
not exist in the mind before it was thus given: and, as this
disposition is the only source of virtuous action in the mind ;
it is perfectly clear, that there can be no such action before
it is communicated. That God does in fact give it by his
Spirit has, I trust, been heretofore proved. Antecedently
toregeneration, then, there is no virtuous action in the mind,
in the true and evangelical sense ; unless we are to suppose
two distinct sources of virtue, and two different kinds of
virtuous action.

Tt will here be naturally asked, What then is the true na-
ture of this subject? What is the use of conviction of sin?
Why does God communicate such a disposition to such sin-
ners, as are effectually convinced of their sins, rather than
{o any others?

In answer to these reasonable questions I observe, that
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the use of such convictionis to bring the sinner to a just view
of lis own condition and character as a sinner ; of the cha-
racter of God, as his sovereign ; of the divine law, as the
rule of his conduct ; of the character of Christ, as his Sa-
viour ; of the absolute necessity of an interest in his redemp-
lion for the attainment of salvation ; and of the excellency
and importance of holiness, in all its branches, as a moral
character indispensable to entitle him to the favour and ap-
probation of God. ‘Without these apprehensions it would
be very difficult to conceive how a sinner could become the
subject of those exercises which belong to the nature of
conversion to God. Forexample, how can the sinner, who
does not clearly see the evil, odiousness, and malignity, of
sin, ever be supposed to hate sin, mourn for it, or abstain
{rom it in future periods? How, unless he discern the ex-
cellency and obligation of the law, as a rule of duty for him-
self, can he discern either the guilt of his transgressions, or
the necessity and value of his future obedience? How, un-
less he be fully convinced of the justice'and glory of God
in‘hating and condemning sin, can he acknowledge God to
be a reasonable or righteous sovercign? And how can
he ingcnuously and voluntarily turn to him at all? Finally,
if he do not perceive his own helplessness, and his insuffi-
eiency to save himself, how can he betake himself at all to
him for salvation? Iow, if he does not realize the fitness
of Christ to be trusted with his soul, and all its concerns,
as able, willing, and faithful, to save to the uttermost, all that
will come unlo God by him, can he helieve on him, or trust
in him, for these infinite blessings?

‘When God bestows the new disposition on the sinner, in
the state above described, rather than in his ordinary state,
he does this, I apprehend, not because the sinner has me-
rited this blessing, or any other, at his hands; but because
he has now become possessed of such a character and such
views, as render the communication of it fit and proper in
itsclf. God never extends mercy to sinners, because of their
desert or worth, but because they need his mercy. When
he sent his Son into the world to save the apostate race of
Adam, it was not because these apostates had merited, but
because they needed, such kindness at his hands. It was
a mere act of grace ; of free sovereign love. The commu-
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nication of it was not a reward conferred on worth; for
they plainly had none; but a free gift to mere necessity and
distress. Christ came, to seek and to save that which was
lost.; and to call, not righteous beings but sinners, to repent-
ance. The father, in the parable, did not admit the prodi-
gal into his family and favour, on account of any services
which he had rendered ; for he had rendered nonej but on
account of the misery and ruin of his son, pleading strongly
with his own compa%ion. Such T conceive to be the case
of every convinced sinner, when he is made the subject of
the renewing grace of God.

ut therc is a plain reason, why such sinners are made
the objects of divine merey, when they have arrived at a
complete view of their guilt, danger, and dependance on
God for sanctification and deliverance, rather than while
they were at ease in sin, and self-justified in their rebellion.
In the latter situation, they were utterly unprepared either
to feel or understand the nature and extent of the divine
goodness in bestowing these blessings ; and of course to be
thankful, obedient, humble, and universally virtuous, to that
degree, which is necessary to their efflectual preparation for
heaven, and which seems incapable of being accomplished
in any other manner than this which I have described. A
deliverance is both understood and felt in proportion to
the greatness of the sense which the person delivered has
had’ of his danger. A new moral character is welcomed, in
proportion to the feelings which have been experienced in
the debasement and disadvantages of the character pre-
viously existing. Universally, every benefit is realized in
proportion to the sense of our own necessity. Thus by the
sense of kis guilt, danger, and need of salvation, experi=
enced under the conviction of his sin, the sinner is prepared
with the utmost advantage to receive his sanctification, jus-
tification, and final deliverance from eternal ruin. This is
what I call the fitness of the sinner for the reception of these
benefits: a fitness which seems indispensable; appearing
plainly to render it proper, that God should give these
blessings to a convinced sinner; when it would be wholly
improper to give them to the same sinner while uncon-
vinced and insensible. Benefits are wisely conferved on.
those, who are fitted thoroughly to understand, feel, and



98 REGENERATION. [SER. LXX VI,
L A

acknowledge them; and unwisely on those who are not;
whose views are obscure, whose feelings are blunt, and
whose acknowledgments, if made at all, are wrung from
them by the hard hand of necessity. In the formmer case,
the benefits may be said to be laid out well; in the latter,
to little or no purpose.

These observations may possibly throw some light on a
subject, which hitherto has been almost merely a topic of
debate among theologians. This is, the true nature and
efficacy of the prayers of such persons as are under convic-
tion of sin. Some divines have strongly encouraged, and
others utterly discouraged, convinced sinners from praying.
Those of the latter class, founding their opinions on the
declaration, that the prayers of the wicked are an abomina-
tion to the Lord, observe that the prayers of convinced sin-
ners cannot be acceptable to God; that they cannot rea-
sonably be expected to be either heard or answered: and
that, therefore, it is unjustifiable to advise such sinners, or
any sinners whatever, to pray at all.

This subject will hereafter naturally offer itself for dis-
cussion. I shallnow consider it only so far as my present
purpose demands. According to the opinion which I have
recited, no man can, with any propriety, pray for his rege-
neration. The sinner cannot pray for it, because his pray-
ers are sinful and abominable. The saint cannot pray for
it, with propriety, because he is already regenerated, and
cannot possibly either nced or receive it. Thus the greatest
blessing ever given to man, and that on which all blessings
depend, cannot be prayed for by him who receives it; and
stands, therefore, on a ground totally diverse from that on
which all other blessings rest ; viz.on such a ground, that
a man can never ask it for himself.

The prayers of convinced sinners, it is said, are insincere,
and therefore abominable io God. In answer to this objec-
tion I observe, that a sinner, whether convinced or not, may
undoubtedly pray with insincerity, in all instances; but
there is no invincible necessity, that his prayers should al-
ways be insincere, notwithstanding he is a sinner. A sin-
ner may, from a sense of his danger and misery, pray as
sincerely to be saved from that danger and misery, as
a saint. IHis disposition, I acknowledge, is still sinful;
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and his prayers are wholly destitute of moral goodness.
But the mere wish to be saved from suffering is neither sin-
ul nor holy. On the contrary, it is merely the instinctive
desire of every percipient being ; without which he would
ceasc to be a percipient being. That there is any thing
hateful to God in this wish, whether expressed in prayer
or not, I cannot perceive, nor do I find it declared either
by reason or revelation It may indeed be united with
other desires, and those either virtuous or sinful ; according
to the prevailing character of the mind in which it exists;
and the whole state of the mind may be accordingly deno-
minated virtuous or sinful. Still this desire is neither mo-
rally good nor morally evil ; and, therefore, neither pleas-
ing nor displeasing, as such, in the sight of God.

That God pities sinners, as mere sufferers, will not be
doubted : otherwise he would not have sent his Son to re-
deem them from sin and misery. That he pities them
more, when strongly affected with a sense of their guiltand
misery, than when at ease concerning both, will, I think,
be readily believed. The sinner is certainly not less an
object of compassion, but much more, when feeling the
evils in which he is involved; and I can see no reason,
why he may not be more an object of divine compassion
on that account, as well as of ours. The cries of the sinner
for mercy are not therefore in themselves sinful; and there
is nothing to make the sinner less, but much apparently
to make him more, an object of the divine pity.

As the sinner knows, that regeneration is the only possible
mean of escape and safety ; so he may, and plaiuly will, feel
in the same degree, the necessity of regeneration to him,
as of safety. For regeneration, then, he will cry with the
same ardour, and the same freedom from sinfulness in this
prayer, considered by itself, as for salvation, or deliverance
from suffering.

That the prayers of unregenerate men are not virtuous,
must undoubtedly be admitted: for nothing can be virtu-
ous, which does not proceed from a heart good in the evan-
gelical sense. That they are sinful, so far as they are of
amoral nature, must also be admitted, at leastbyme. The
declaration of Solomon, that the prayers of the wicked are
an abomination, appears to me, together with others of the
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like import, to be a description of the prayers of wicked men
as they are in their general nature ; and not as the mere
cries of a suffering creature for mercy. In these, considered
by themselves, 1 sce nothing of a sinful nature. They are
not indeed objects of the divine complacency ; and the sinner
who offers them, is clearly an object of the divine anger.
Bat I see no evidence, that the prayers of such a sinner may
not be objects of the divine benevolence, and regarded by the
infinite mind with compassion. To that compassion only
are they addressed. The cries of a profligate vagrantin dis-
tress render him more properly and more intensely an ob-
ject of compassion, and more especially entitled to relief,
although he is still profligate, from a good man, than he
would be, were he to continue insensible and hardened un-
der his sufferings, and thus utterly unfitted to have any pro-
perviews of his need of relief, or the kindness of his betie-
factor in furnishing it. I see noreason, why God niay not
regard suffering sinners in a similar manner. That he
does, in fact, thus regard them, is, I think, unanswerably
evident : regeneration regularly following such prayers, and
being regularly communicated to the subjects of them in
the course of God’s providence, whenever it exists at all.
That thisis ordinarily, nay that it is almost always, the fact,
cannot I think be questioned. All sinners under convic-
tion pray; and of such sinners all converts are made. To
convinced sinners, ¢rying to God for mercy, regeneration
is communicated by the Spirit of God; and we are not, I
think, warranted to conclude, that it is given to any others.
As then the whole number of regenerated persons is formed
of those who have been convinced of sin, and who have
been diligently eniployed in prayer while under conviction ;
it is plain, that their prayers are not abominable in such
a sense as to prevent the blessing prayed for from de-
scending upon them; and therefore not in such a sense as
rationally to discourage them from praying.

The prayer of the publican is, in my view, a clear and
strong illustration of the justice of these remarks. There
is no proof, nor in my opinion any reason to belie ve,that
this man was regenerated. On the countrary, he declares
himself, in his prayer to God, to be a sinner. As this
deslatation is put into his mouth by ‘our Savieud; it
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must, 1 think, be considered not only as a sincere decla-
ration, but a correct one; expressing with exactness th.e
precise truth. He was also a convinced sinner; as 1s
evident from his own words, and from the whole tenor of
the parable. Yet hewasjustified rather than the Pharisee.
The Pharisee came before God with a false account of him-
self; with a lofty spirit of self-righteousness; and with an
unwarrantable contempt for other men ; particularly for
the publican. The publican came with a strong and full
conviction of his sin, and his supreme need of deliverance,
With these views, confessing himself to be a sinner merely,
he earnestly besought God to have mercy on him. His
sense of his character was plainly just; and his prayer, be-
ing the result of his feclings, was of course sincere. Thus
far I consider him as justified, and no farther. Ifhe was
regeneratedin consequence of his prayer, and justified in the
evangelical sense; the parable hecomes completely deci-
sive to my purpose ; and furnishes all the encouragement
to convinced sinners to pray which canbeasked. But this
T will not at presentinsist on; because it is not expressly
declared ; although, in my own view, it is fairly and ra-
tionally inferred from the strain of the parable.

These observations I have made at the present time, be-
cause the subject could scarcely fail of occurring to your
minds ; and because difficulties could scarcely fail of at-
tending it, in the view of some persons at least, which it
must be desirable to remove. Allow me, however, to ob-
serve, that divines, so far as I may be permitted to judge,
have insisted on the metaphysical nature of this and seve-
ral other subjects in such a manner, as rather to perplex
than to instruct those who have heard them. To unfold
or to limit, exactly, the agency of moral beings, seems to be
a task imperfectly suited to such minds as ours. What
the Scriptures have said concerning this subject we know;
so far as we understand their meaning. We also know
whatever is clearly taught us hy experience. Beyond this our
investigations seem not to have proceeded very far: and
almost all the conclusions, derived from reasonings a pri-
ori, have failed of satisfying minds naet originally biassed
in their favour. '

VOL. I, I
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From this digression, which I hope has not been wholly
without use, I now return to the general subject.
- 'When the sinner has come to this state of discernment
and feeling, in which his character, danger, and nccessity
of deliverance, are thus realized ; ‘and has thus cast himself,
as a mere suppliant for mercy, at the footstool of divine
grace; God, as has been already observed, gives hima new
and virtuous disposition, styled in the Scriptures, a new
leart ; a right spirit ; an honest and good heart ; the good
treasure of a good heart; and by several other names of
like import. That act of the Spirit of God by which this
disposition is communicated; that is, the act of regenera-
ting man, and the disposition itself which is communicated,
1 cannot be expected to describe. Neither of these things
can, in the abstract, be known, or even contemplated, by
such minds as ours. Not a single idea would ever be formed
concerning the nature or existence of either, were they
not discovered by their effects : or, as they are called in the
gospel, their fruits. It may,however, be useful to repeat,
that what I intend by this disposition, is the cause, which in
the mind of man produces all virtuous affections and voli-
tions ; the state in which the mind is universally possessed of
a tendency to the evangelical character, or the tendency it-
self of the mind towards all that which in the character
45 morally excellent. The existence of ihis disposition is
proved by its efflects; and intbese only canit be seen. As
these are new, and before unknown, it follows irresistibly,
that the cause is equally new. Thisis also abundantly
taught by the Scriptures ; in which the disposition itself is
‘called a new heart; the man, who becomes a subject of it,
a new creature; and the life proceeding from it, newness
of life.

The first great effect of 